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METROPOLITAN VITALY RETIRES 

Having served the Russian Orthodox Church 
Outside Russia faithfully for 62 years, 50 of them 
in the episcopate, and for the last 15 years as its 
Chief Hierarch, at the age of 91 Metropolitan 
Vitaly requested at the last meeting of the Synod 
of Bishops (July 2001) to be allowed to resign, 
due to his advanced age and poor health. His 
Grace Archbishop Laurus of Holy Trinity and 
Syracuse has been appointed Deputy to the Met- 
ropolitan, to administer the Synod pending the 
election of a successor to Metropolitan Vitaly at 
the October Sobor. Following upon the 
Metropolitan’s resignation, and in response to the 
widely-voiced concerns of many of the faithful, 
the July meeting of the Synod of Bishops has is- 
sued the encyclical letter which follows. 


EPISTLE oF THE SYNOD OF BISHOPS OF THE RUSSIAN ORTHODOX CHURCH OUTSIDE OF RUSSIA 


To ALL FAITHFUL CHILDREN IN THE HOMELAND & IN THE DIASPORA 


Faithful children of the Russian Orthodox Church Outside of Russia, beloved in the Lord! 


Just as the holy Apostle Paul addressed an ap- 
peal to the Christians of the Church of Corinth, so 
do we, the archpastors of the Russian Church 
Abroad, address ourselves to you: “I beseech you, 
brethren, by the name of our Lord Jesus Christ, 
that ye all speak the same thing, and that there be 
no divisions among you; but that ye be perfectly 
joined together in the same mind and in the same 
judgment” (I Cor. 1: 10). 

From the Apostle’s words it is apparent that the 
Holy Church of Christ found it necessary from the 
very beginning to warn the Christians of the dan- 
ger of divisions and schisms, and to call all to one- 
ness of mind and love. 
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We, the hierarchs of the Russian Orthodox 
Church Outside of Russia cannot remain silent when 
we see part of our beloved children falling under the 
pernicious influence of sowers of discord. We can- 
not fail to note how, through the wide dissemina- 
tion of all manner of distortions and false interpre- 
tations—especially on websites formed for this pur- 
pose on the internet, which are full of all manner of 
slander against the hierarchy of our Church 
Abroad—ill-intentioned people are undermining the 
authority of the archpastors and the highest organ 
of its administration, the Council of Bishops. 

It is becoming increasingly clear that the tu- 
mults among part of our flock are not so much 
arising because of a misunderstanding of the 
decisions adopted at the most recent Council, but 
are the result of a carefully planned and organized 
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campaign, which has as its goal an attempt to de- 
stroy the unity of our hierarchs and our Church. 

Several people of bad conscience have not even 
been ashamed to try to enlist the respected elderly 
Metropolitan in the “war” they have started, un- 
conscionably taking advantage of his advanced age 
and abusing his trust. 

Given the complicated circumstances which have 
developed, we see that it is essential to convoke an 
extraordinary Council of Bishops, which will meet 
from October 10th-23rd, 2001, in New York. 

The most important act of the extraordinary 
Council will be the election of a new First Hierarch 
of the Russian Orthodox Church Outside of Rus- 
sia. This has been occasioned by the advanced age 
and frail health of His Eminence, Metropolitan Vi- 
taly, who at the June 27/July 10 session of the Synod 
of Bishops requested that he be allowed to retire. 

The Synod of Bishops received the request of the 
Metropolitan with sympathy and understanding, 
and has entrusted to Archbishop Laurus, the First 
Deputy of the First Hierarch and the Secretary of 
the Synod, the temporary conduct of the adminis- 
trative affairs of the ROCOR until the convocation 
of the extraordinary Council of Bishops. 

During the pre-conciliar period, the name of 
the First Hierarch, Metropolitan Vitaly, must be 
commemorated at the divine services as before, 
without change. The name of Archbishop Laurus 
must be commemorated in all the parishes of the 
ROCOR after the name of the First Hierarch. 

So as to avoid inaccuracy and possible new false 
interpretations, we, the hierarchs of the Russian 
Orthodox Church Outside of Russia, declare be- 
fore the whole world: 

1) Not one of the hierarchs of the Russian Or- 
thodox Church Outside of Russia is striving for a 
speedy unification with the Moscow Patriarchate. 

No ‘pro-Moscow’ faction exists among us. 
(continued on page 25) 
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A note from the “author” of Christian Giving, which ap- 
peared in Living Orthodoxy #124: I have been trying to 
suppress it, since it is plagiarized and I deeply regret my 
misguided lapse of judgment in publishing it on the internet 
last spring under my own name. You may read the original 
at: <http://www.cin.org/chrgivel.html> The Theology of 
Christian Giving, Introduction. Abstract: THE THEOL- 
OGY OF CHRISTIAN GIVING Rev. H.R. Stockert All 
Rights Reserved (C)opyright April 15, 1988. 


On PRAYING FOR SUICIDES 


FOREWORD 


— If one looks at the present-day world in the 
light of the Sacred Scriptures and the teachings of 
the holy fathers, a terrible picture unfolds before 
one’s eyes. We see that, not knowing God, or fall- 
ing away from Him, all of hapless humanity be- 
comes suicidal, for the soul that does not know 
God in this life is unable to pass over to Life ever- 
lasting. It was the first man—Adam—who became 
the first suicide. Fashioned an immortal being by 
the all-good Creator, he cut himself off from God, 
the Well-spring of immortality. By his offense he 
slew himself for life in God, for eternity. And even 
though Adam lived for many more years after his 
transgression, his was a life subject to corruption, a 
continual dying and drawing nigh to death, to the 
gloom of hades. 

God recreates everyone who approaches the 
Mystery of Baptism, returning the grace of the Holy 
Spirit, begetting unto life everlasting, reuniting with 
Himself. Each person is given time to choose ei- 
ther life or death. 

Life is to be found in Christ, in His Holy 
Church, in its Mysteries, in the fulfillment of the 
commandments of God, in communion in prayer 
with Him. Death consists of being apart from 
Christ and His Church, of a certain violation of 
the commandments, in all manner of sins. 

The devil is now reaping an abundant harvest. 
According to the teaching of the Church, the un- 
baptized a and the heterodox, as ones orepencried 
by Holy Baptism, follow death into everlasting 

_ death; and the same fate will overtake all baptized 
Orthodox Christians who have died without re- 
pentance. Life lived in sins, in thrall to the pas- 
sions, separates man from God, and he enters into 
fellowship with Satan. Dying without repentance, 
without being reconciled with God, the soul passes 
over to Satan as a thing belonging to him. 

Of all the deadly sins, suicide is the most ter- 
rible, since for every other sin there is time to re- 
pent, and there is no sin that the Lord will not 
forgive for the one who sincerely repents. But sui- 
cide deprives a man of repentance: at the same time 


as the body is dying, the soul renders itself incom- 


_ patible with an eternity of blessedness and falls away 


from God. 

But what if a man kills himself to keep one of 
God’s commandments, for the sake of his soul’s 
salvation? In such a case the words of the Lord are 
fulfilled: “He who loseth his life for My sake shall 
find it” (Mt. 10: 39). Such a man, who out of love 
for the Lord decides that it is better to die, does 
not violate the commandment, but truly finds his 
soul in eternity and is honorable in the sight of the 
Lord and His Church. Such a suicide does not 
separate a soul from God, but unites it with Him 
for all eternity. This means that the crux of the 
matter lies in the intention, in the disposition of a 
man’s heart, in whose name a man deprives him- 
self of life. The criminality of suicide lies in the 
fact that a man rebels against the creative and provi- 
dential order of the Divine and, to his own detri- 
ment, intentionally cuts short his own life, which 
does not belong to him alone, but to God and his 
neighbor, and which was given to him to perfect 
and so as to seek after God. He repudiates all the 
responsibilities that lie upon him and shows that 
he is not called to life beyond the grave. 

The Apostle Paul tells us that our earthly life 
belongs to God: “For none of us liveth to himself, 
and no man dieth to himself..... Whether we live 
therefore, or die, we are the Lord’s” (Rom. 14: 7, 8). 

The suicide also tramples upon the natural law: 
“No man ever yet hated his own flesh; but nour- 
isheth and cherisheth it” (Eph. 5: 29). 

It is said that not every person is capable of 
deciding upon this audacious step. Among the 
heathen suicide is even praised as a heroic feat. In 
sects dedicated to the works of Satan, those who 
collaborate with him are obliged to end their lives 
by suicide, thereby expressing their enmity with 
God. Suicide is not heroism, but cowardice; for 
the one who does not desire to bear his own cross 
in life hopes in this manner to escape it. 

But woe to the soul of the suicide! Once it has 
passed the threshold of death, it is revealed to it 
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how the evil enemy had deceived it; for death is 
shown to be not a deliverance, but the beginning 
of true and endless sufferings. 

Every suicide is the fruit of the labors of regi- 
ments of dark demons and a great triumph for 
them. “The fallen angels do not cease to vex all 
human societies and each person individually. 
There is no evil deed, no crime, of which they are 
not sponsors and participants” (St. Ignatius 
Brianchaninoy, “Homily on Death”). 

Our whole life is a constant war against the 
fallen evil spirits. Battle is waged against each soul, 
and the field of battle is the heart of man. A mul- 
titude of people perish because they are ignorant 
of this invisible warfare, since they are weaponless 
against a mighty and pitiless foe. 

Yet we must not despair of our salvation. Over 
all creatures lie the incomprehensible judgments of 
the Creator, which guide the whole world toward 
the good. They are unknown and incomprehen- 
sible to us, whose earthly reasoning ability is lim- 
ited; we can but reverently humble ourselves before 
our omniscient God, entrusting ourselves to Him. 
And He, in His great love for us, has given us the 
weapons with which we will be able, in the Lord, to 
fend off all the assaults of the adversary until the 
end of our life. Just what these weapons are we will 
attempt to show in the following cases. 

The account of the servant of God N: “It was 
the Great Fast, and the first Lent of my life. I fasted 
strictly. Only once did I break the Fast. When the 
fast was over, I had an inflated opinion of myself, 
as though I had accomplished something, and that 
I no longer had any need to be afraid of Satan. All 
of this took place after Pascha, during Bright Week. 
I went to my room and said: “Satan, I am no longer 
afraid of you: I kept the fast.” (that is, J did it, and 
all without God’s help). Right after that I began to 
drink, and not merely to drink, but to drink heavily. 
One day I returned to my home in the morning, 
drunk. My parents began to reproach me for be- 
ing inebriated so early in the day. This I found 
unbearable. I went into the kitchen, and my hands, 
as if by themselves, snatched up a knife. And when 
I drove the knife into myself, I noticed that my 
hands seemed to be covered with fur (it seemed to 
be velvety, but was not tangible). The sense was 


that my hands were being controlled from outside. 
I lost consciousness. I came to on the operating 
table.” 

The Lord permitted His servant N. this trial 
because in his arrogance he forgot that without the 
help of God we are incapable of doing anything 
good. Yet in His mercy the Lord preserved him 
from destruction, giving him time to repent and 
amend his life, and to provide an example for our 
edification. When he told us of what had hap- 
pened to him, he humbled his pride and shamed 
the devil, exposing him. Let us fear puffing our- 
selves up with pride and, now and ever after, let us 
call upon the help of God, and for all our successes 
and accomplishments let us give thanks to the Lord. 
The first weapon in our warfare is humility. 

The second is the sign of the Cross. Suicides 
are not found wearing crosses. Prior to their act, 
the enemy inspires them to remove their crosses. 
He thus gains control over the person who has re- 
jected the Cross, and with it their Savior. 

Saint John of Kronstadt writes: “Glory, O Lord, 
to the power of Thy Cross, which never fails! When 
the enemy oppresses me with a sinful thought or 
feeling, and I, lacking freedom in my heart, make 
the sign of the Cross several times with faith, sud- 
denly my sin falls away from me, the compulsion 
vanishes, and I find myself free... For the faithful 
the Cross is a mighty power which delivers from all 
evils, from the malice of the invisible foe.” 

The third weapon is prayer. Here is how prayer 
saved the handmaid of God L. She was continu- 
ally being tormented by a voice which urged her to 
hang herself. She stumbled across some rope which 
someone had left lying around, and began to con- 
sider carrying out the enemy’s suggestion. That 
night, the evil one cried out: “So, are you going to 
wait around forever? Go and hang yourself!” She 
took up all that she had made ready and was ready 
to leave, when she suddenly remembered that she 
had forgotten to pray. She prayed with all her soul, 
and did not notice when dawn broke and others 
went forth to work. Then she, calmly and serenely, 
also got up to go to work. 

The fourth weapon is repentance. From the 
life of Elder Hilarion of Optina: “A thirty-five year 
old merchant from the Bogoroditsky District of 
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the Province of Tula, a sober man, had been suffer- 
ing for a sickness of soul for more than a year: It 
seemed to him that certain men whom he did not 
know were persecuting him and were intent on 
killing him. These delusions gave him no rest day 
or night, and several times the thought occurred to 
him to commit suicide, which terrified his whole 
family. At the insistence of his mother, I. V. went 
to the monastery and explained what was happen- 
ing to him to the Elder Hilarion. The elder several 
times spoke with him at length and perceived that 
he had been harboring a secret sin which he had 
not confessed to the priest, since he doubted that 
he would be forgiven for it. The elder persuaded 
him that the sin does not exist that God’s love will 
not forgive, if it is repented of. In confession the 
merchant offered up repentance for it, and when 
he had received absolution, he was admitted to the 
communion of the Holy Mysteries. At the time of 
Communion, the elder said to him: ‘Go with God. 
They will now persecute and bind you no longer.’ 
And such was indeed the case. I. V. completely 
recovered from his tormenting ailment.” 

With the help of God we avoid the snares of 
the enemy. But what happens to those who fall 
into those snares? Is it possible to alter their ter- 
rible doom? Must we, who are close friends or rela- 
tives, pray for our hapless suicides? 

The Church does not pray for them, for they 
died unreconciled with it, alienated from it. But 
whom does the Church call a suicide? We find the 
answer in The Book of the Canons of the Holy Apostles, 
the Holy Councils & the Holy Fathers, among the 
canonical answers of the most holy Timothy, Bishop 
of Alexandria. Question 14: “If someone, having 
lost his mind, lifts his hand against himself or casts 
himself from a height, must an offering be made 
for such a one, or not?” The answer of St. Timo- 
thy: 

“Concerning such a one, the priest must con- 
sider whether [the suicide] might really have done 
such a thing while out of his mind. For often those 
who are close to one who has suffered at his own 
hand, desiring to arrange that an offering and prayer 
be made for him, act unjustly and say that he was 
out of his mind. It is possible that he did this be- 


Cause of some human offense or in some other case 


out of cowardice. For this reason, the priest must 
assuredly ascertain [the truth] with all care, lest he 
incur condemnation [for himself].” 

This means that, according to the teaching of 
the Church, only he who kills himself intentionally 
is properly called a suicide, while those who are out 
of their minds, the spiritually ill, it rightly does not 
consider as suicides when it prays. But in each case 
the priest must decide whether the person killed him- 
self while insane or not; and if he reaches the con- 
clusion that the hapless person was sick in soul, he 
may offer up prayers in church for his soul and per- 
form the divine Sacrifice. For upon such is the vio- 
lence of the enemy brought to bear, just as it was on 
the young man described in the Holy Gospel, who 
was brought to the Lord by his father to be healed. 
Here is how that father described the state of his 
son: “Master, I have brought unto Thee my son, who 
hath a dumb spirit; and wheresoever he taketh him, 
he teareth him: and he foameth;... and ofttimes it 
hath cast him into the fire, and into the waters, to 
destroy him” (Mk. 9: 18. 22). 

But for those of us whose relatives have lifted up 
their own hands against themselves, we ought not 
to argue or put anything to the test, but should first 
of all humble ourselves, and from this state of hu- 
mility pray for them as the holy fathers teach us. 

Saint Theophanes the Recluse says: “The 
Church does not command [us to pray for suicides]. 
How then dare its sons and daughters to pray [for 
them]? What is evident here is an attempt to show 
that we are more merciful than the Church, than 
God Himself. It is better to limit ourselves to feel- 
ing pity for them, entrusting them to the immor- 
tal compassion of God, and praying for them in 
our private prayers, that He deal with them accord- 
ing to His loving-kindness and according to your 
faith in that loving-kindness.” 

The Optina elders also permitted prayers to be 
said for suicides within the context of private prayers. 
The elder Leonid (Leo, in the schema) thus con- 
soled his disciple, P. T., whose father had ended his 
own life by suicide: “Entrust yourself and the fate of 
your father to the will of the Lord, which is all-wise 
and omnipotent. Take care through humble- 
mindedness to strengthen yourself within the bounds 
of moderate grief. Pray to the all-good Creator, 
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thereby fulfilling the debt of love and filial dury—in 
the spirit of the virtuous and wise, thus: ‘O Lord, 
watch over the perished soul of my father, and if it 
be possible, have mercy upon him. Thy judgments 
are unfathomable. Do not consider this my prayer 
to be a sin, but may Thy holy will be done.’ Pray 
simply, without testing [God], placing your heart in 
the right hand of the Most High. It was not, of 
course, the will of God that your father come to 
such a bitter end, but now he is totally under the 
will of the Mighty One, and, soul and body, he is 
cast into the fiery furnace, which humbles and ex- 
alts, kills and gives life, brings down into hades and 
raises up [therefrom]. Furthermore, He is so kind, 
omnipotent and overflowing with love, that the good 
qualities of all mortals are nothing compared to His 
most exalted goodness. For this reason, you must 
not grieve beyond measure. You say: ‘I love my fa- 
ther, which is why I am sorrowing inconsolably.’ But 
God, incomparably more than you do, loved and 
loves him. It is therefore necessary for you to leave 


the eternal fate of your father to the goodness and_ 


loving-kindness of God. And if He deigns to havé 
mercy, who will gainsay Him?” 

Saint Ambrose also approved of such a prayer, 
and said that he knew of many instances when it 
consoled and calmed many and turned out to be 
effective in the sight of the Lord. 

The great ascetic Schema-nun Athanasia, on 
the advice of Pelagia Ivanovna the Blessed, of 
Diveyevo, three times fasted and prayed for forty 
days, reciting “Rejoice, O Virgin Theotokos...” 
one hundred and fifty times a day for her own 
brother, who had hanged himself while drunk; and 
she received a revelation that through her suppli- 
cations her brother was freed from torments. 

Thus, in general, every feat of prayer performed 
in the memory of the living or the dead is pleasing 
to the Lord and brings a certain benefit, not only 
to those in whose memory this is done, but also to 
those who perform it. “For he who makes offering 
for the dead comes to share in their reward, as one 
who shows love for the salvation of his neighbor, 
just as one who pours forth sweet-smelling oint- 
ment upon another is the first to receive the fra- 
grance thereof.” 


There might first of all be a desire to do some- 
thing for the sake of those whom one loves; there 
might be zeal for prayer, and humility and obedi- 
ence to the Holy Church. Then, and without vio- 
lating its rules, the ways and means will be found 
to pour out our love for the dead in prayer for them. 
The commemoration of suicides, in humility and 
obedience to the Church, which is transferred to 
our private prayers, will be more valuable in the 
eyes of God and more heartening for them than 
that which is performed in church, but in viola- 
tion and disregard of the rules of the Church. 

Particular attention must be paid to the giving 
of alms in their memory. The Optina elders com- 
manded that alms be offered in memory of suicides. 
Alms may lie not only in tangible and monetary aid, 
but also in prayerful, oral and active aid, in taking 
care of the sick and children, in visiting, comforting 
and helping the sorrowful and sick, in caring for ir- 
rational creatures—in the words of many divinely 
enlightened people, it is very heartening to the souls 
of the departed when birds are fed for their sake. 

The handmaid of God T. had a dream in which 
her father, who had shot himself to death while 
drunk, appeared to her as though beyond a pane 
of glass, terrible in his appearance, his hair matted, 
covered with scabs. She wanted to pray, and with 
great effort raised her hand and made the sign of | 
the cross over herself. Her father also lifted up his | 
hand, but was unable to make the sign of the Cross. | 
Then she crossed herself a second time, and her 
father was able more freely to raise his hand, and 
the matted hair and scabs began to fall from his 
face. When she crossed herself a third time, he was 
also able to cross himself with her, and suddenly 
his countenance cleared up entirely, and his face 
shone with light. 


By this dream the most merciful Lord com- 
forted the handmaid of God T. and all of us, show- 
ing how great the power of prayer is. Let us com- 
mit ourselves and all our relatives to the most per- 
fect and good will of God, and let us strive dili- 
gently and with feelings of love for them to pray 
and do every good work for their sake. 

The Elder Nectarius, and also Metropolitan 
Gregory of Novgorod & Petrograd, permitted 


ae 


prayers to be offered up for suicides in the context 
of a private prayer rule, but only when those pray- 
ing had first entreated mercy in case they were an- 
gering the Lord. The Elder Nectarius blessed Met- 
ropolitan Benjamin to find two other men with 
whom to read for a suicide a canon for the departed 


every day for forty days, and afterwards to commit 
his or her soul to the will of God. This canon, 
compiled by Metropolitan Benjamin from the can- 
ons for the departed in the Octoechos, here fol- 
lows. One should read it, as has been stated above, 
with humility and the fear of God, and having first 
obtained the blessing of one’s spiritual father. 


Canon for Those Who of Their Own Will 
Have Ended Their Life 
Which is Recited Privately 
In Tone II 


Ope I 
Irmos: Overwhelming power once laid low 
the whole army of Pharaoh in the deep, and 
the incarnate Word hath destroyed perni- 
cious sin. All-glorious is the Lord, for glori- 


ously hath He been glorified. 


Refrain: Grant rest, O Lord, to the soul of Thy 
departed servant [handmaid]. 

O most merciful Lord, according to Thy mercy, 
have mercy on me, who begin this hymn to Thee 
and pray boldly for one who hath slain himself 
[herself], that this may not be unto my judgment or 
condemnation, O most righteous Judge. 

Refrain: Grant rest, O Lord, to the soul of Thy 
departed servant [handmaid]. 

Let not my prayer be unto sin, as the meek 
David saith, neither let it weigh heavily upon the 
soul of him [her] who of his [her] own will gave 
himself [herself] over to death; but at the supplica- 
tions of the martyrs grant us remission of our 
transgressions. 

Glory...: Ever pouring forth rich mercy upon 
all, O most good Christ our God, grant mercy unto 
thy servant [handmaid] N., who entreateth Thee 
through us, and number him [her] among those 
who have reposed in piety, even though he [she] 
hath reposed in ignorance and an ungodly manner. 

Now & ever...: Having made steadfast my 
whirling mind, O Mother of God, strengthen me 
with the divine precepts of Him Who was born of 
thy sanctified womb, O Mistress, and hath abol- 
ished the dark kingdom of hades, that with boldness 
and without condemnation I may pray for the 


departed N.. 


Ope III 
Irmos: Establishing me upon the rock of 
faith, Thou hast enlarged my mouth against 
mine enemies, for my spirit doth exult when 
I chant: There is none holy as our God, and 
none righteous save Thee, O Lord! 


Refrain: Grant rest, O Lord, to the soul of Thy 
departed servant [handmaid]. 

Be Thou well pleased to illumine with the 
radiance of Thy beauty him [her] who hath de- 
parted, that he [she] may dwell with those who have 
reposed with faith, O Thou Who art rich in mercy; 
for Thou art our God, Who alone art sinless and 
great in mercy. 

Refrain: Grant rest, O Lord, to the soul of Thy 
departed servant [handmaid]. 

Ina place of coolness, in an eternal resting-place 
be Thou well-pleased also to receive thy servant 
[handmaid] who hath faintheartedly cut off his 
[her] own life; for Thou alone art mighty, and didst 
take our infirmities upon Thee, O Lord our God. 

Glory...: Accept Thy servant [handmaid] N. to 
dwell in the bridal-chamber of heaven, O Master, 
that he [she] may not hear Thy righteous voice say: 
“I know thee not”, even if he [she] is deserving 
thereof. 

Now & ever...: In giving birth unto the 
Bestower of life, O Theotokos, thou didst lift us 
mortals up to life incorruptible. Raise up also thy 
servant [handmaid] N. out of the nethermost hades, 
entreating thy Son for mercy. 


Ove IV 
Irmos: 1 hymn Thee, O Lord, for I heard 
report of Thee, and I was afraid; for Thou 
comest to me, seeking me who have strayed. 
Wherefore, I glorify Thy great condescension 
toward me, O greatly Merciful One. 


Refrain: Grant rest, O Lord, to the soul of Thy 
departed servant [handmaid]. 

O Savior, have pity on Thy servant [hand- 
maid], who weakened in his [her] trust in Thee and 
was defeated by the violence of the enemy, O God, 
overlooking his [her] transgressions voluntary and 
involuntary, in that Thou art good. 

Refrain: Grant rest, O Lord, to the soul of Thy 
departed servant [handmaid]. 

Possessed of an unfathomable abyss of loving- 
kindness, O Lord, cover Thou Thy servant’s 
[handmaid’s] abyss of sins, with Thine own blood 
washing away his [her] sin of ignorance and lack of 
faith, O Thou Who lovest mankind. 

Glory...: O Christ God, Who art seated with 
the Faith and purifiest all with the Spirit, Who hast 
dominion over the living and mastery over the 
dead, have mercy also on Thy servant [handmaid] 
N.; for Thou hast all authority in heaven and on 
earth. 

Now @ever...: O Theotokos, thou hast rectified 
the wretched fall of Eve, for thou gavest birth to the 
Creator, Who is able to set aright creation which is 
perishing. Him do thou beseech, that by His mercy 
He save also His hapless servant [handmaid] N,, who 
hath broken the commandment of God. 


ODE V 
Irmos: O Lord, Bestower of light and Creator 
of the ages: guide us in the light of Thy 
commandments, for we know none other 


God than Thee. 


Refrain: Grant rest, O Lord, to the soul of Thy 
departed servant [handmaid]. 

O God, lead up him [her] who hath died and 
fallen headlong into the pit of hades, smoothing 
over his [her] crime; for Thou didst come, that by 
Thy precious Blood Thou mightest wash away our 
sins on the Cross, O Christ, Redeemer of all. 
Refrain: Grant rest, O Lord, to the soul of Thy 


departed servant [handmaid]. 


O Christ God, Who camest to save us, accept 
now also our unworthy entreaties in behalf of Thy 
servant [handmaid] N., and deliver him [her] from 
everlasting torment, that he [she] and we may find 
mercy, O all-good Savior. 

Glory...: We beseech Thee, O Word of God: 
Even though this entreaty is audacious, in that Thy 
servant [handmaid] N. hath angered Thee, yet, 
entreated by Thy grace, disdain not our supplica- 
tions, and have mercy on us, for we are all guilty in 
Thine eyes, O most holy Master. 

Now e& ever...: All who place their trust in thee 
are saved under thy protection, O Mother of God. 
With thy help defend us, and vouchsafe that we 
may with boldness and without condemnation 
entreat thy Son in behalf of N. who hath ended his 


[her] own life in despair. 


Ope VI 
Irmos: Whirled about in the abyss of sin, I call 
upon the unfathomable abyss of Thy loving- 


kindness: Lead me up from corruption, O God! 


Refrain: Grant rest, O Lord, to the soul of Thy 
departed servant [handmaid]. 

O Lord God, Who didst create man out of 
earth and hast now returned him [her] to the earth, 
have pity upon this one who hath in ignorance 
destroyed his [her] vessel of clay; for Thou, Master 
and Creator, art able to raise him [her] up again out 
of corruption. 

Refrain: Grant rest, O Lord, to the soul of Thy 
departed servant [handmaid]. 

O ineffable and unapproachable Lord, by the 
compassions of Thine unutterable love for mankind 
have mercy upon him [her] who hath ended his [her] 
own life, overlooking his [her] offenses, both those 
committed in knowledge and in ignorance. 

Glory...: Vouchsafe, O Master, to illumine 
with Thy mercy N., who hath of his [her] own will 
ended his [her] life; and raise him [her] up to Thy 
light, drawing him [her] forth from the lightless 
darkness, for the sake of Thy loving-kindness. 

Now & ever...: We earnestly call upon thee, O 
all-pure Mistress our deliverer: Entreat thy Son, 
that He have compassion upon N. who hath died, 
for thou gavest birth to the Master of life and death. 


peak aes 


Ope VII 
Irmos: The command of the iniquitous ty- 
rant, opposed to God, raised up a lofty flame; 
but Christ, Who is blessed and all-glorious, 
spread a spiritual dew upon the pious youths. 


Refrain: Grant rest, O Lord, to the soul of Thy 
departed servant [handmaid]. 

O Thou Who as God didst descend in soul 
unto hades and lead the thief up with thee into 
paradise, remember now also Thy servant [hand- 
maid] N., who hath angered Thee by a great crime, 
but now piteously entreateth Thee through us. 
Refrain: Grant rest, O Lord, to the soul of Thy 
departed servant [handmaid]. 

O Thou Who alone art sinless, of Thine own 
will Thou wast reckoned among the dead, that 
Thou mightest raise up with Thyself those slain by 
the power of the slayer of men. Wherefore, rescue 
also Thy servant [handmaid] from his dominion, O 
Omnipotent One. 

Glory...: O Thou Who wast pleased to grant us 
eternal joy by Thy resurrection, out of the bitter 
kingdom of darkness rescue Thy servant [hand- 
maid] N.., that, freed from everlasting torment, he 
[she] may stand at Thy right hand and gaze upon 
Thee, O greatly merciful Judge. 

Now & ever...: © all-holy one, beseech the 
Effulgence of the glory of the Father, Who through 
thee appeared in the flesh, that He free from the 
gloom of hades thine unprofitable servant [hand- 
maid] N.; for through us he [she] entreateth thee as 
his [her] mother. 


Ope VIII 
Irmos: Once, in Babylon, the fiery furnace 
divided its activity at the command of God, 
consuming the Chaldeans, but bedewing the 
faithful, who chant: Bless the Lord, all ye 
works of the Lord! 


Refrain: Grant rest, O Lord, to the soul of Thy 
departed servant [handmaid]. 

O Thou Who by Thine own death didst lay 
waste the kingdom of death, and by divine power 
didst give access to everlasting life: Do not deny 
Thy compassion also to Thy servant [handmaid], 
for even though he [she] hath sinned, he [she] now 
bitterly crieth out from hades. 


Refrain: Grant rest, O Lord, to the soul of Thy 
departed servant [handmaid]. 

Vouchsafe that he [she] who hath come to a 
blameworthy end may come to delight in Thy 
beauty, cleansing him [her] of the shame of that 
ugly death; for Thou alone, O Master, art free of 
sin, and for us didst die the death of the Cross. 

Glory...: Desiring to set aright those who had 
fallen into the dust of death, Thou didst show 
Thyself to share in death, O Immortal One. By 
Thy power raise up out of the valley of death Thy 
servant [handmaid] who hath come to a grievous 
end. 

Now &ever...: Truly great is the mystery of thy 
birthgiving, O Mother of God; for thou gavest 
birth to God incarnate. Him do thou beseech as thy 
Son, that He save N. who hath ended his [her] life 
wretchedly. For thou hast boldness before the 
compassionate Savior of the world, Who was born 
of thee. 


Obs IX 
Irmos: We magnify thee, O blessed and all- 
pure Theotokos, who ineffably gavest birth 
from thy virginal womb unto God, the Lumi- 
nary Who shone forth before the sun and 
hath come to us in the flesh. 


Refrain: Grant rest, O Lord, to the soul of Thy 
departed servant [handmaid]. 

O Savior, Who hast authority over the living 
and the dead, take pity on Thy servant [handmaid] 
N. who hath ended his [her] life by a bitter death; 
for unto Thee hath it been given by Thy Father to 
grant life to and have mercy on whomsoever Thou 
desirest, O Son of God. 

Refrain: Grant rest, O Lord, to the soul of Thy 
departed servant [handmaid]. 

The all-glorious multitude of Thy saints un- 
ceasingly entreateth Thee, O Christ, for Thy sinful 
servants, that in Thy loving-kindness Thou mayest 
have mercy on whom Thou wishest, and deliver 
them from everlasting Gehenna. 

Glory...: O truly unfathomable Depth of good- 
ness, by Thy grace have mercy upon Thy servant 
[handmaid] N., who hath angered Thee, and upon 
us who pray unto Thee. 


Now & ever...: Calling thee blessed, as is meet, 
O Theotokos, in hope we flee unto thee as to our 
mother; and ourselves and our brother [sister] N., 
who through lack of faith hath ended his [her] life, 
do we humbly commit unto thee, our helper, and 


with thee unto Christ God. 


PRAYER OF THE VENERABLE ELDER PEO OF OPTINA 


O Lord, seek out the lost soul N., and if it be 
possible, have mercy upon him [her]. 
Unsearchable are Thy judgments, O Master. 


Hold not this my supplication to be a sin, but let 
Thy holy will be done. Amen. 


Translated from the Russian and the Church Slavonic by the reader Isaac E. Lambertsen, from On Prayer for 
Suicides (Bryansk: Blagochestie, 1997), pp. 3-19. Copyright © 2001/ All rights reserved by the translator. 


The translator would like to thank the Rev. Fr. Seraphim Holland, rector of St. Nicholas Orthodox Church, 
in Dallas, Texas, for kindly providing a photocopy of this article. 


THE LirE oF Our FATHER AMONG THE SAINTS 
Dionysius OF ZAKYNTHOS , METROPOLITAN OF AEGINA 


WHOSE MEMorY THE HOLY CHURCH CELEBRATES ON DECEMBER 17TH 


THE SAINT’S EARLY LIFE 


Our godly father Dionysius was born in the 
year 1547, on the Island of Zakynthos, off the west- 
ern coast of Greece in the Ionian Sea. He was the 
son of pious parents, members of the local aristoc- 
racy. His father, Mocius, bore the surname 
Sigouros; his mother’s given name was Paulina. 

When he reached the age at which boys are usu- 
ally sent to school, he was entrusted to the care of 
learned and God-fearing instructors; and since he 
was noticeably intelligent, he quickly mastered all 
the subjects required to enlighten his intellect. And 
thus it was that he came to récognize that the world 
is full of delusion, that the soul is a thing immortal, 
and that this transitory life is by itself futile. 

As he daily progressed in virtue and reverence 
for God, he resolved to become a warrior of Christ 
the King of heaven, that he might vanquish man’s 
three mortal foes—the world, the flesh and the 
devil—so that as a triumphant victor he might re- 
ceive the imperishable crown of glory. But since 
worldly cares and the turmoil of earthly affairs 
would have thwarted this God-fearing purpose, he 
decided to escape from the confusion of the world, 
so that he might contemplate the things of heaven 


and worship God, his Creator and Redeemer, with 
all his heart. 


‘THE SAINT BeEcINs His Monastic Lire 


Thus, renouncing his native land, family, no- 
bility, riches, glory and all the pleasures of the world, 
he hastened like a wingéd eagle to the Monastery 
of Strophada, an imperial foundation, which lies 
across Zakynthos, on the southern coast of the is- 
land, about forty miles away. He repaired to that 
place full of spiritual gladness; and when he had 
fulfilled the time set for the novitiate by the rules 
of the monastic life, the abbot invested him with 
the angelic monastic habit. 

Though young in years, in the virtues he sur- 
passed even the most senior and godly fathers of 
that venerable monastery. He would keep vigil 
throughout the night and spend his time in the 
study of spiritual books and the singing of hymns 
and praises to God. He reined in and subdued the 
passionate desires of the flesh by means of lengthy 
fasts. And mindful that human nature is as naught, 
he overcame the demon of pride by extreme hu- 
mility. Though he was the scion of an illustrious 
family, he held himself to be meaner and more 
unworthy than all others. For this, the fathers of 
the monastery treated him as a model of virtue and 
paragon of righteousness, and they all strove to 
emulate him, each according to his strength. When 
he had demonstrated to the elders that he had been 
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Contemporary Icon, Simonos Petras 


sufficiently tried and tested, he was advanced 
through the ranks of the clergy to the dignity of 
the priesthood, that he might offer up prayers pleas- 
ing to God and the unbloodly Sacrifice, for the 
salvation of the world. 


THE SAINT Is ORDAINED BISHOP OF AEGINA 


When some considerable time had passed, he 
conceived the desire to make a pilgrimage to Jerusa- 
lem and the Holy Land. And when he had re- 
ceived a blessing to do so from his abbot and the 
community, he departed first for the Cyclades and 
Dodecanes Islands, where he thought he would be 
more likely to find a ship bound for the Holy Land. 
And so it was that while he was going from island 
to island in search of a ship to carry him to his 
destination, he chanced also to visit Athens; and, 
following ecclesiastical etiquette, he made certain 
to pay his respects to the bishop of that city. Hav- 
ing heard good report of Dionysius, the hierarch 
sought to persuade him to accept the cathedra of 
the Diocese of Aegina, which at that time was va- 
cant; but, being meek and humble of mind, the 
holy one declined the offer, maintaining that he 
was unworthy to undertake the care of the souls of 
the faithful. That wise and prudent hierarch, who 
had been previously informed of Dionysius’ vir- 
tues, was thus convinced of the veracity of the report 


of the saint’s modesty, and he strove all the more to 
persuade him to accept so as to avoid appearing to 
be disobedient to the hierarchal will. Thus, having 
finally gained the acquiescence of the saint, the 
bishop wrote to the clergy and people of gina, 
and described Saint Dionysius as a candidate emi- 
nently worthy to be consecrated. He informed 
them that it was only after much insistence and 
many suasions and spiritual exhortations that the 
saint was prevailed upon to agree to lead them. 
Therefore, with one accord they all accepted him 
as their shepherd and teacher, and sang his praises, 
and thanked God Who had given them such a God- 
bearing and saintly man to be their leader and guide. 
Thus, in accordance with the sacred canons of the 
Great Church, the godly Dionysius was ordained 
Metropolitan of gina. What believer cannot en- 
vision how great then was the joy of the whole 
populace of that island? 

The saint’s fame spread quickly abroad; and like 
as a Magnet attracts iron, so were all drawn to him, 
to listen to his divinely-wise words. For having 
thus been entrusted with the care of that reason- 
endowed flock, the holy Dionysius never ceased to 
instruct them daily with sacred sermons, admoni- 
tions and edifying examples. But when he had 
administered the affairs of the Church for a con- 
siderable time, he came to fear lest the praise of 
men, who held him in such high esteem, would 
cast him down into the pit of vainglory; and thus 
he resolved to withdraw to his native Zakynthos. 


‘THE SAINT RESIGNS FROM His SEE 
&¢ RETURNS TO ZAKYNTHOS 


The holy one then blessed his flock and asked 
the Lord to preserve them unharmed by all enemies, 
visible and invisible, and to grant them their every 
salvific desire; and, bidding them farewell, he de- 
parted, leaving them all exceeding sorrowful. 

Having by now become a person of note, due 
to his hierarchal rank, he returned as such to 
Zakynthos and was received with ineffable joy by 
his compatriots, who revered him as a noetic sun 
of holiness. Since during the year when the saint 
returned, 1579, the Archdiocese of Zakynthos was 


vacant, the godly Dionysius was appointed locum 


ee 


tenens of the Archdiocese by patriarchal epistle, 


until a new election could be held. This took place 
the following year, during the second tenure of Jer- 
emiah II as Patriarch of Constantinople [he was 
patriarch thrice, from 1572-1579, 1580-1584, and 
1586-1594]. He reluctantly accepted the oversight 
of the Archdiocese at the insistence of his compa- 
triots; but no sooner had a worthy candidate been 
elected, than he departed for a suitable and tran- 
quil place, being loathe to tarry amid worldly life 
where he had no peace, for he desired to be with 
God in spirit and to elevate his mind with spiritual 
study and the knowledge of God. For ten years he 
had been preparing an appropriate place where he 
might live in the holy stillness for which he yearned. 


THE SAINT WITHDRAWS TO A MONASTERY 


The place in which the holy hierarch sought 
spiritual refuge was the Monastery of the Most Holy 
Theotokos Anaphonitria, which is situated some 
twenty miles distant from the main village of the 
island, and lies amid the lofty mountains in the 
northern region of the island. 

When the godly Dionysius arrived at this mon- 
astery, he not only ascended the mountain in body, 
but also wholly lifted up his mind, even unto heaven, 
and he fixed his spiritual gaze solely upon the incom- 
parable beauty of the three-Sunned Godhead. So re- 
fined and discerning was his intelligence rendered by 
the divine vision, that it is said that he came well nigh 
to becoming wholly spirit. We will not dwell upon 
the fasting he undertook to mortify the passions, his 
prayers which lasted whole days, the discomfort of 
his bed. (For this he fashioned of sharp-edged rocks, 
which he concealed under elegant coverlets. To hide 
this, he would not permit any of his attendants to 
enter his cell, lest this example of his asceticism be 
revealed; instead, he tended to his bed himself). We 
will not mention his liberal almsgiving, which was 
like an ever-flowing fountain which gave abundant 
drink to the poor who were athirst. It was his cus- 
tom, once a year, on Pascha, to send the monastery’s 
large boat to the main village, loaded with whear, dried 
beans, lambs, kids, and other foodstuffs; and the 
monks of the monastery would distribute them to 
the needy, in accordance with his order. And we shall 


likewise remain silent concerning his other virtues, of 
which the blessed one was as full as a tree heavy-laden 
with fruit. 

In truth, the holy one was known to be an angel 
in the flesh and a man of angelic mind. He instructed 
the fathers of the monastery daily, teaching them 
not only by word, but even more by his good ex- 
ample; for of a truth, it is of this that genuine and 
effective instruction consists. He admonished them 
to observe the rules of the monastic life faithfully, 
and never to dare break any of the vows they made 
when invested with the angelic schema. 


THE SAINT & His BROTHER’S MURDERER 


Among the numerous virtues which adorned 
him, there shone forth in him especially that divine 
virtue which is the basis and foundation of all the 
virtues—the godly love for one’s neighbor. So deeply 
was this love rooted in his heart, that it even sur- 
passed the very bounds of nature. Listen with at- 
tention and reverence, then, that you may marvel. 

A certain man, a stranger, most unscrupulous 
and audacious, dared by his most vile hand to mur- 
der Constantine, the saint's beloved brother, a most 
worthy man and an illustrious nobleman of his na- 
tive land. When this man had committed his bloody 
homicide, he was overcome with fear of the slain 
victim's kinsmen, and fled into empty and trackless 
wastes to save his life. Finally (either by chance, or 
by God’s providence, that the great and ineffable 
virtue of the saint might be revealed), he found him- 
selfat the above-mentioned Monastery of the Theo- 
tokos Anaphonitria, unaware that the abbot was the 
brother of his victim. Altogether terror-stricken, he 
fell at the feet of the saint, weeping, and begged him 
to show him mercy and hide him in some secret 
place. When the holy one perceived the extent of 
his fright, he asked him the cause of his great fear 
and heard from him that he was fleeing from the 
wrath of the noblemen of the Sigouros family, who 
were pursuing him to slay him for the murder of 
one of their family, a certain Constantine. 

At this point, let everyone consider what ex- 
cruciating pangs of heart the saint must have en- 
dured, as was only natural, on hearing such 
horrifying and bitter tidings, especially since 
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Constantine was his only brother. Straightway, his 
countenance fell: tears of love for his brother ran 
in dual streams from his eyes, and with a profound 
groan he said to him: “O man, in what way did 
that good nobleman harm thee, that thou didst put 
him to such an undeserved death?” As a man, the 
saint was moved by the natural bond of love for his 
brother to revenge himself upon that murderer, yet 
he gave preference to the commandment of God, 
Who commanded us to do good even unto those 
who despitefully use us. Not only did he not do 
evil to that man, who was worthy of all vengeance, 
but, emulating Christ our Master, Who endured 
evil and prayed to His Father for those who cruci- 
fied Him, he took that murderer, and comforted 
him with words of consolation, and hid him in a 
secret place, showing him all manner of love and 
compassion, as though he were his benefactor, and 
not his foe. 

Within a short space of time, many of the saint’s 
kinsmen arrived running, exhausted by the exer- 
tion of their long pursuit and well-nigh half dead 
from their immeasurable grief. They were accom- 
panied also by a company of armed men. When 
the saint saw them, he feigned ignorance and in- 
quired as to the reason for their arrival and their 
great sorrow. Shedding copious tears, they in- 
formed him of the pitiable murder of his brother; 
moreover, they asked him if the murderer had 
passed by there, for they were seeking him in order 
to put him to death, even as he had done to the 
saint's beloved brother. 

The holy one wept and lamented over the death 
of his brother together with his kinsmen; yet, that 
they might depart from the monastery all the 
sooner, and that he thus might find the means to 
save the murderer whom he had hidden, he brought 
them out, and with words of counsel sent them off 
in what he suggested to them was the direction of 
the murderer’s flight. When his kinsmen were al- 
ready far away, he brought the murderer out into 
the open and admitted that he was the murdered 
man’s brother. He admonished him asa father and 
gave him spiritual counsel. Having brought him 
to repentance, he corrected him and absolved him 
of his sin. Then he accompanied him down to the 
shore near the monastery, and when he had given 


him those things that were necessary for his suste- 
nance and his trip, he sent him to another place, 
that he might save his life. 

O the virtue! O deed that surpasses nature! O 
superhuman achievement, at which not only men 
marvel at the hearing, but even the very angels of 
heaven! Thus, because of the saint’s Christ-like vir- 
tue, our most generous God enriched him with the 
grace to work supernatural miracles, of which we 
shall narrate several. 


THE SAINT MirACULOUSLY HALTs A RIver’s FLow 


One day, when the holy one wanted to go from 
the monastery to the main village to deal with a cer- 
tain personal matter, he said to his deacon, Daniel 
(who hailed from Trikala of Morea, and who had 
been reared by the saint and later ordained by him; 
as a trustworthy man, he was always in the com- 
pany of the saint), “Daniel, let us go to the village.” . 
But the deacon responded, “Holy Master, the 
weather looketh as though it will rain.” But the holy 
one replied to him, “Glory be to God! Let us go, 
and do not suggest obstacles.” But having set out, 
they had not gotten far from the monastery when 
the rain began to fall. Then the deacon said, “Mas- 
ter, did I not say that it was going to rain? It would 
be better for us to turn back, for the rain is falling 
heavier with each passing moment.” But the true 
man of God said to him, “Let us proceed, and noth- 
ing bad will befall us.” As the time passed, so also 
did the rain increase, but—O Thy wonders; O 
Lord!—even though there was a great deal of rain, it 
did not touch their garments at all: not those of the 
hierarch, nor those of his deacon! When they reached 
a river which they had to cross, they saw that it was 
in full flood because of the torrential rain, and the 
deacon, dismayed, said, “How then are we to cross, 
Master?” But the holy one said to him with confi- 
dence, “In the name of Jesus Christ, follow me, and 
do not hesitate in the least.” And as they drew nigh— 
O strange miracle!— the river’s flow ceased, rising 
up on one side and the other, until both had passed 
without even wetting their feet! When the saint saw 
the deacon’s astonishment, he forbade him to reveal 
during his [the holy one’s] lifetime anything he had 
seen. After the death of the saint, the deacon gave a 
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true account of these things, for the glory of God; 
for he considered that it would be a sin not to dis- 
close such supernatural miracles. 


THE SAINT BRINGS PEACE 
TO THE TORMENTED SOULS OF DEAD SINNERS 

Once, when the holy one was in the main vil- 
lage, they happened to open a certain grave at the 
Church of St. Nicholas of the Strangers (it being 
so called because strangers were buried there; the 
parish is also the diocesan see of the island), so 
that they might bury another body in that grave. 
And so it was that they uncovered the body of a 
woman who had died long before, but whose 
corpse and cerements had not decayed, because 
the wretched one had died under the ban of a 
priest. Her relatives, therefore, came and fell at 
the feet of the saint, begging him with tears to go 
to the aforementioned church and read a prayer 
of forgiveness over the body of her who was un- 
der ban, that the Lord might perhaps hearken to 
his supplication. Moved to compassion by their 
tears, the holy one went to the church late at night, 
accompanied by his deacon and the parish priest. 
After he viewed the body, he commanded that it 
be removed from the grave and stood upright in 
one of the church’s stalls. He then vested in 
epitrachilion and omophorion and, kneeling 
down, prayed for a considerable time, entreating 
God with fervent tears to release the 
undecomposed body from the sacerdotal ban; and 
then he read a prayer of forgiveness over it. And— 
O the wonder!—in gratitude for the great gift it 
was receiving, that dead body, as though it were 
alive, bowed its head in a gesture of reverence for 
the saint, and then toppled to the floor and disin- 
tegrated into dust and bones. Out of humility, 
the holy one also forbade those present to reveal 
this miracle while he was yet alive. In the village 
of Katastarion also he performed a similar miracle 
over the remains of a man who had incurred a 
priestly ban. 


THE SAINT REPROVES BY A MIRACLE 
THE SUPERSTITION & DISRESPECT OF THE VULGAR 


A certain wealthy nobleman of the saint's fam- 
ily once invited the holy one, together with other 


notable people, both clergy and lay, to sail aboard 
fishing-boats to a seaside place known as Voidi, 
where there was a small monastery dedicated to 
the Holy Trinity. As the invited guests boarded a 
small boat with their host, those crude and out- 
spoken fishermen, infected with superstitious er- 
ror, straightway began to murmur against the clergy 
under their breath. For such mindless and faith- 
less ones are sure that if they lay eyes on a man of 
the Church, their work will not prosper that day, 
and they might even incur a loss—which God does 
indeed often permit because of their superstition 
and disrespect. When, therefore, they had arrived 
by boat at the place called Voidi, they disembarked 
and entered the little monastery, to rest and to make 
their preparations. In the meantime, the fisher- 
men were casting their nets, and after a consider-. 
able time they returned empty-handed, having 
failed to catch even a single fish. The irrational 
brutes therefore murmured all the more against the 
clergy who were in that company. For this cause, 
the noble host was filled with regret because of this ~ 
ill-fortune. When the saint saw him so downcast, 
he prevailed upon him to relate the cause of his 
grief. The nobleman then told him the reason in a 
few words, explaining, “When these barbarous fish- 
ermen are engaged in their work, they harbor so 
much superstition against the clergy that, should 
they encounter or see anyone in clerical garb, they 
straightway begin spouting foolishness, that is, that 
they will surely fail in their labor. For this reason, 
even now it seems to them that they have been 
unsuccessful in their fishing because of the pres- 
ence of clergymen in our company.” Greatly moved 
by the despondency of the nobleman, or rather, 
scandalized by the false belief of the fishermen, the 
saint went forth and ordered the fishers to haul 
their nets out onto the shore. He then put on his 
epitrachilion and read a prayer over the nets, blessed 
them and the fishermen as well, and told them, 
pointing with his finger, “Go to that part of the 
sea, and cast your nets there, and ye will catch many 
fish, according to your need and desire.” But they 
replied, “Master, we will go if you insist, but no 
fish are to be found in the place thou art indicating 
to us; we have never caught anything there. We 
know the haunts of the fish, and we will cast our 
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nets wherever it seems best to us.” When the holy 
one heard their audacious gainsaying, he said to 
them sternly, “Make certain to cast your nets in 
the place I have shown you.” The noblemen said 
also, “Let the will of the bishop be done, and do 
not refuse to obey him!” Thus they went reluc- 
tantly, even though in their opinion it was futile, 
and they cast their nets at the appointed place. And 
so great was the multitude and the variety of the 
fish which they caught, that they were scarce able 
to draw them into the boat! In amazement they 
stood, marveling, and straightway their incredu- 
lity changed to belief. They bore their catch in as 
triumphant proof of the miracle, and in fear and 
joy ran and fell at the feet of the saint, loudly con- 
fessing their sin and begging forgiveness. As for 
that meek and godly man, he forgave them and 
counseled them to hold the priestly habit in re- 
spect, and to cast out of their minds every spiritu- 
ally detrimental superstition. 


AN EXAMPLE OF THE SAINT’S CLAIRVOYANCE 


The holy one received from God not only the 
gift of working miracles, but also the gift of clair- 
voyance, that he might perceive the secrets of men’s 
hearts. This was revealed to a certain priestmonk, 
who went to him for confession. Having heard of 
the virtues of the saint, and of his angelic manner of 
life, this priestmonk, whose name was Pancratius, 
went one day to confession. When he had finished, 
the holy one asked him if he remembered anything 
else which he ought to say to him. He answered 
that he did not recall anything in particular. The 
saint then said to him, “Examine thyself well, my 
son, for if out of negligence something hath escaped 
thy memory, thou shalt depart uncorrected. Where- 
fore, tarry a while, and consider, that thou mayest 
chance to recall some other fault thou mayest have 
committed. For it seemeth certain to me that thou 
hast not made a complete confession.” The 
priestmonk stood considering for a long time, and 
then answered, “Most sacred Master, I cannot re- 
member anything else at all; only give me leave, that 
I may not trouble thy holiness further.” When the 
saint saw that the penitent was about to depart with- 
out revealing the greatest sin he had ever committed, 


he said to him sternly, “Dost thou not remember, O 
hapless one, that while thou wast serving on such 
and such a day in such and such a church, the pre- 
cious Body of the Lord fell to the floor because of 
thy carelessness and inattention?” When the 
priestmonk heard these words from the holy one’s 
mouth, he recalled the incident instantly, and was 
overcome with fear and awe at the saint’s gift of clair- 
voyance; for he discerned that, through the spiritual 
eyes of his soul, the saint knew of his hidden sin. 
He therefore fell at the holy one’s feet, bedewing them 
with tears of repentance, and confessed his offense 
and implored forgiveness. And as an emulator of 
our all-compassionate Savior, the holy one accepted 
his repentance, and warned him to take care in the 
future, that, whenever he served the unbloody Sac- 
rifice, he approach the King of heaven with great 
fear and trembling and much reverence; for even 
the very angels cannot look upon Him without trepi- 
dation. And after he had instructed him with such 
admonishments, he gave him leave and sent him off 
in peace. 


THE SAINT’s GODLY REPosE & ENTOMBMENT 


The holy hierarch passed his days living an 
angelic life, until he attained a profound old age, 
and the time came for him to depart to his Lord. 
He was aware of the hour of his repose in advance, 
and revealed it to his spiritual children. When they 
heard these grievous tidings, they wept inconsol- 
ably over the impending loss of their good father 
and teacher. The saint comforted them and ad- 
vised them in those things that were needful, and 


. after he had blessed them and given them a final 


kiss, he surrendered his blessed soul into the hands 
of his God and Creator, on the 17th day of the 
month of December, in the year 1624. In accor- 
dance with his last command, his precious remains 
were borne with honor and reverence to the sacred 
Monastery of Straphada, where he had been clothed 
in the monastic habit. The venerable fathers of 
that illustrious monastery received his body as a 
precious treasure, and with great reverence buried 
it in a new sepulcher at the Chapel of the Holy 
Greatmartyr George, which stands within the walls 
of that monastery. 
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THE SaINT’s RELICS ARE UNCOVERED & 
ENSHRINED 

Very little time passed after the holy one’s re- 
pose before he began repeatedly appearing in dreams 
to the abbot and the brethren of the monastery, say- 
ing to them, “Why do ye keep me pent up within 
this tomb? Take me out!” When the abbot and the 
brethren discussed these visions among themselves, 
they concluded that this was a divine revelation, and 
they opened the sepulcher. They then discovered 
that the most precious and sacred body of the saint, 
together with his hierarchal vestments, were whole, 
unharmed and intact, and furthermore emitted a 
sweet fragrance. With hymns, chants and great rev- 
erence they removed it from the tomb and placed it 
in a shrine which had been prepared in the narthex 
of the catholicon, which was dedicated to the Holy 
Transfiguration of the Lord. 

In his most precious body, the saint is the guard- 
ian of that venerable monastery, and through it he 
has never ceased to work miracles daily. It heals 
every illness of the monks; and it repels the vora- 
cious locusts which betimes descend and lay waste 
to the crops. Whenever there is a period of drought, 
the monks organize a procession, bearing the relics 
of the saint around the monastery; and no matter 
how sunny or clear the weather, the skies cloud 
over immediately, and with great downpourings of 
rain the thirsty earth is watered, to the joy of the 
monastics. 


THE SAINT SAvES THOSE WHO VENERATE HIM 
FROM EARTHQUAKE 

The saint had at his disposal a certain two-story 
house in Zakynthos, where he stayed whenever he 
descended to the main village from the monastery. 
After his decease, a certain nobleman rented the 
house from the saint’s family. Because of its great 
age, the building was in a state of considerable di- 
lapidation, so much so that it was terrifying even to 
look at it. But in spite of this, the nobleman contin- 
ued to live there out of love and respect for the saint, 
and he greatly praised the latter’s many virtues and 
godly qualities. In 1661, when, for the iniquities of 
the people of thar island, God punished them for 
many days with fearsome earthquakes and the pros- 
pect of utter destruction, the nobleman became 


exceedingly frightened. He then resolved to move 
to the lower floor of that building, so that he might 
be able to escape quickly whenever the earth moved 
and quaked. One night, during that time of dis- 
quiet, Helena, the nobleman’s wife, beheld in a dream 
a venerable bishop, of middle-age, and like in ap- 
pearance to the saint. In her dream, he ascended to 
the upper floor of that building, accompanied by a 
deacon. There he vested in epitrachilion and 
omophorion, recited the usual beginning prayers 
before the icon of Christ the Master, and performed 
the service of the Lesser Sanctification of Water. 
Afterward, he sprinkled the whole house, and then 
approached the noblewoman and with a cheerful 
countenance said to her, “Woman, fear not!” She 
then awoke and, also waking her husband, with joy 
mingled with awe told him of the vision she had 
received. On hearing her account, that godly man 
decided that the meaning of the dream was that even 
during such times of great terror the protection of 
the saint would preserve the house most competently, 
as though it were the saint’s own, and that he would 
maintain whole and unharmed those who dwelt 
therein. Wherefore, having been thus encouraged 
by divine grace, that nobleman, together with his 
whole household, ever after dwelt in that house with 
ardent faith and without fear, through the saint's in- 
tercessions. Neither did he ever suffer any harm from 
the other aftershocks that subsequently occurred 
there. On the contrary, that blessed and most pious 
couple ended their days in that house, full of godli- 
ness. 

A certain monk of the monastery, Matthew by 
name (who had been a disciple of the saint), beheld 
the holy one in a dream one night, in which the 
latter said to him, “Matthew, tell Abbot Nectarius 
that ye should take care of yourselves with all dili- 
gence, for in eight days there will be a great earth- 
quake, and the monastery will sustain considerable 
damage and loss.” When the monk awoke, he 
thought he had experienced a mere dream, and re- 
lated it to no-one. Then, even as the saint had pre- 
dicted, an earthquake struck so intense that most of 
the monastery’s buildings collapsed, and great rifts 
developed in others. Now, among the monastery’s 
buildings there was a marvelous tower, on which a 
certain monk was keeping watch for brigands. When 
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part of the tower collapsed, the monk fell with it, 
and cried out, calling upon the sainr’s help with faith. 
And even though the tower was quite lofty, the monk 
was preserved whole and unharmed, to the glory of 


God and the credit of the holy one. 


THE SAINT Cures SHEEP STRICKEN WITH 
BLINDNESS 


In 1645, when the Turkish fleet was about to 
pass by Strophada, bound for Cania, a city of Crete, 
the monks, fearing that the Moslems would do them 
injury, took the relics of the saint, together with other 
of their valuables, and sailed over to the town of 
Zakynthos, which they deemed safe. They even took 
all their sheep and other livestock. However, only a 
few days passed after the monks had reached their 
metochion [dependency], when all of the animals 
developed blindness, which happened either through 
the malice of the devil, or through God’s providence, 
that the saint might be glorified. Wherefore, though 
greatly downcast, the monks felt that they had re- 
course to no other cure more beneficial than that of 
the holy one’s aid. First, they performed the service 
of the Sanctification of Water, using the hand of the 
saint's holy relics to sanctify the water. Then, with 
this they sprinkled the blinded animals: and all re- 
covered their sight at that very time. 


‘THE SAINT’s RELICS HEAL 
ONE AFFLICTED WITH PALSY 


A certain relative of the saint, a noblewoman 
named Angela, suffered grievously from siezures. 
Not only was she left half paralyzed, but mute and 
bereft of speech as well. Seeking to cure her, the 
most experienced physicians applied all their medi- 
cal skill; yet they labored in vain, for her condition 
only deteriorated, and she despaired entirely of re- 
gaining her health. Finally, her kin recalled that 
the little toe of the saint’s foot was kept nearby; 
and they sent to have it brought to the sick woman's 
house. When a priest touched the toe to her with 
faith and reverence, making the sign of the Cross 
with it over her lips and withered limbs, straight- 
way—O the wonder!—her speech returned, and 
her inert members began to move, and she was re- 
stored to her former health. 


Now, the above-mentioned toe of the saint’s body 
had been sent by the abbot of the Monastery of 
Straphada to Zakynthos for the sanctification, con- 
solation and spiritual joy of the holy one’s compatri- 
ots. A certain Christian who had gone to venerate 
and kiss the saint’s holy relics had detached and con- 
cealed the toe on his person, in order to take it with 
him out of reverence. But when he tried to leave the 
narthex where the saint’s holy relics were, he was 
prevented from doing so by an invisible force. Thus, 
he reluctantly confessed his misdeed to the monks 
and surrendered the toe. The aforementioned Chris- 
tian then left the narthex unhindered, and the ab- 
bot sent the toe to Zakynthos. 


THE SAINT Corrects A NEGLIGENT MONK 


One worshipper entrusted a large candle to 
Methodius, the sacristan of the monastery church, 
asking him to light it before the saint's holy relics; 


‘but out of negligence he failed to do so. That night, 


in a dream he beheld himself entering the narthex 
of the church, where the saint’s relics were en- 
shrined. The saint turned toward him and, fixing 
upon him a stern gaze, said, “Depart from hence!” 
As the sacristan woke up, terrified, his gaze fell upon 
the candle in a corner of his room. He immedi- 
ately arose from his bed, took up the large candle 
with fear, and went and lit it before the saint, mind- 
ful of his negligence. The next night, while asleep, 
he again beheld the saint; but this time his counte- 
nance was cheerful, and he raised his right hand 


and blessed him. 


THE SAINT REPROVES A DouBTING ABBOT 


At one time, the abbot of the monastery was a 
certain Daniel, a modest and venerable man from 
Mani, who later became bishop in his native place. 
He was not convinced of the sanctity of the holy 
hierarch Dionysius, and would often say to him- 
self, “Is Dionysius truly among the choir of the 
saints, as we here consider him to be?” The Lord 
desired to remove this doubt from Daniel’s mind, 
and so, one night, while the abbot was sleeping, it 
seemed to him that the ecclesiarch was knocking 
at the door of his cell, and according to the typi- 
con was asking his blessing to strike the semandron 
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for Nocturns. Ina little while, Daniel awoke, and 
thinking that he really had given the ecclesiarch 
the blessing to sound for the service, he reviled him- 
self as a slugabed and said, “O how sleep overcame 
me and the enemy made me drowsy! So much 
time hath passed since I told the ecclesiarch to 
sound, and the monks must already have assembled 
in church and are waiting for me to begin the ser- 
vice!” And dressing with haste, he set out immedi- 
ately for the church. But—O the wonder!—when 
he reached the door of the narthex, which was op- 
posite the saint’s reliquary, with his own eyes he 
saw the saint standing outside the reliquary between 
two priests, being arrayed in white hierarchal vest- 
ments, and resting his hands on the shoulders of 
the priests. There were also two deacons, likewise 
clad in their vestments. Of these, one was vesting 
the bishop and the other stood at the middle door 
of the narthex, censing the saint and reciting the 
verse, “Let my soul rejoice in the Lord...”, etc. The 
priest who stood at the bishop’s right hand looked 
steadfastly at the abbot and, shaking his head a little, 
said to him, “Art thou convinced now, or dost thou 
yet doubt?” Terrified at this most wondrous sight, 
and beside himself with awe, the abbot, with much 
fear, quietly withdrew and left the church. But 
when he had gonea little way, he changed his mind 
and returned for a second look, to see if, perchance, 
that awesome vision continued. And when he 
reached the door of the narthex, he saw the saint 
going back by himself and entering into his reli- 
quary. Straightway, the lamps and that great out- 
pouring of light were extinguished, and at the same 
time the two priests and the deacons who appeared 
formerly disappeared. The abbot then returned to 
his cell, filled with ineffable fear; and he stood, 
pondering all those things which God had counted 
him worthy to see, that he might be assured of the 
holy one’s sanctity. 

After a little while, the ecclesiarch did indeed 
arrive to ask his blessing to sound the semandron. 
Knowing him to be a God-fearing and virtuous 
man, the abbot told him of the vision, and after 
this, when the other monks learned of it also, they 
all went together with the abbot to the saint’s reli- 
quary, and with hymns praised the saint with great 


compunction. All in common were convinced even 
more that Saint Dionysius rejoices with the other 
saints in the bliss of paradise—especially the abbot 
who, with all humility of mind and reverence, asked 
forgiveness from the saint for his previous unbe- 
lief. Thenceforth, he became a great preacher, who 
never ceased to proclaim unto all the holiness of 
Saint Dionysius and the great boldness which he 
enjoys with God. 


THE SAINT Revives A DEAD CHILD 


A wedded couple from the Peloponnese, 
though they had been married for ten years, had 
failed to beget children. They therefore besought 
the saint to grant them a child, promising to have 
him baptized in the saint’s church on Zakynthos. 
The woman then beheld the saint in a dream, and 
he said to her, “What dost thou seek from me, O 
woman? Behold, God hath hearkened to thy sup- 
plication, and thou wilt soon receive what thou 
desirest.” And truly the woman did conceive and 
gave birth to a cherished son, through the interces- 
sion of the saint. Wherefore, the parents and all 
their relatives were exceedingly joyous and glori- 
fied God and His servant, the holy Dionysius. 
When some five months had passed from the time 
of the child’s birth, the parents prepared to leave 
for Zakynthos to fulfill their vow. But because of 
contrary winds, the ship was unable to depart; and 
in the meanwhile, the child fell seriously ill. This, 
however, did not cause them overmuch concern; 
and as soon as the weather cleared, they set sail. 
But alas! while they were only a short distance from 
the island, their beloved infant died. Everyone can 
well imagine the lamentations and wailings of those 
unfortunate parents. The very air was rent with 
their cries. Finally, in the evening, the ship dropped 
anchor in the harbor. The following morning, those 
good yet unfortunate parents desired to offer their 
child, though dead, to the saint. Accompanied by 
many other Christians, they went to the saint's 
church, bearing their dead child, and placed the 
body near his sacred reliquary. With tears and la- 
ments they said that, even though they had lost 
their beloved child because of their sins, yet had 
they not tarried in fulfilling their promise. Then, 
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suddenly—O the wonder!—the infant opened his 
eyes and began to weep and cry out for his mother! 
At this awesome sight, all present fell to their knees 
and cried out, “Lord, have mercy!” As for the griev- 
ing mother, when she saw her child returned to 
this present life even though he had died eighteen 
hours previously, she fell to the ground in a dead 
faint. Later, when she came to herself, she took 
the babe in her arms, and declared that at his bap- 
tism they would name him Dionysius. Thus, that 
pious couple departed, rejoicing and glorifying 
God, and proclaimed the miracle everywhere. And 
in later life, out of gratitude, their son, Dionysius, 
never failed to bring incense and many candles as 
an offering every year on the saint's feastday. 


THE SAINT RESTORES THE SIGHT OF A BLIND MAN 


A certain cobbler of Zakynthos, Panagiotes 
Kalountzopoulos, who supported his family by the 
sweat of his brow, lost his sight. At the urging of his 
wife, the unfortunate man entreated the holy one to 
enable him to see again. Taking the icon of the holy 
one into his hands, the blind man clasped and kissed 
it, and sighed from the depths of his heart, calling 
upon the saint’s help. On December 14th, while 

_asleep, he beheld the saintly hierarch in episcopal vest- 
ments and wearing his mantia. The holy one ap- 
proached him and, taking him by his right hand, said 
to him, “Be of good cheer, my son; have faith in God, 
and grieve not: for after three days thou shalt receive 
thy sight, and wilt be healed completely. But do not 
reveal this until thy cureis accomplished.” “And when 
he had said these words, he vanished. The blind 
Panagiotes then roused himself from sleep and re- 
counted his dream to his wife alone, bidding her to 
reveal it to no-one else. Afterwards, he asked for the 
icon of the holy hierarch, and embraced and kissed it 
fervently. On the eve of the saint’s feast, at the sound 
of the first cannon shot, Panagiotes remembered how 
the saint had appeared to him. He knelt down on his 
bed and, joined by his pious wife, prayed and be- 
sought the saint with tears, and—O the wonder!— 
he straightway began to descry a dim light! The fol- 
lowing day, December 17th, when the saint’s com- 
memoration is celebrated by a procession around the 


city of Zakynthos with the holy one’s precious relics, 


the afflicted man rose from his bed with the help of 
his wife as the procession passed by below their house. 
On bended knees both made fervent supplication and 
called upon the saint. After the procession had passed 
by some thirty stepp—O Thy wonders, O Lord!— 
the blind man’s sight was completely restored, and 
ever after he glorified and blessed God and His won- 


der-working servant Dionysius. 


THREE DROWNING SAILORS SAVED 
BY THE SAINT’S INTERCESSION 


A certain ship was caught in a storm near 
Zakynthos and, breaking up in the tempestuous 
sea, began to sink. Three of its sailors were pious 
men, who bravely cast themselves into the tumul- 
tuous waves, calling upon the aid of the holy Diony- 
sius. And truly, the saint appeared to them and 
stilled the raging billows and, as they swam, guided 
them up onto the island’s beach. Though drenched 
and exhausted, they nevertheless went directly to 
the saint’s church to offer thanks to their rescuer. 
There they requested that the holy one’s shrine be 
opened, that they might venerate his precious rel- 
ics and bathe his holy feet with their tears. But 
since the parish priest who had the keys to the shrine 
was absent, the three pious sailors had no choice 
but to kiss the reliquary and depart. But just as 
they were about to do so, a click was heard, and 
the reliquary opened of its own accord, to the 
amazement of the three and of all the other Ortho- 
dox Christians there present! And when they had 
kissed the saint’s holy feet with compunction, the 
sacred reliquary closed again of its own accord as 
before. As for the seamen, they went forth and 
proclaimed to all these all-glorious miracles of Saint 
Dionysius the wonder-worker. 


These are but a few of the many and wondrous 
miracles which Saint Dionysius the wonder-worker 
performed, and continues to perform, daily; for he 
grants healing to all who seek his aid and entreat his 
boundless mercy with faith. Through his interces- 
sion O Christ our God, have mercy upon us. Amen. 


The principal source of the Greek text of the Vita 
of the holy hierarch is stated to be the Neon 
Leimonarion. 
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‘THE SYNODICAL EXPLANATION 
OF PATRIARCH GABRIEL IIT oF CONSTANTINOPLE 
ON THE GLORIFICATION OF THE HOLy HierarcH Dionysius, 
BIsHopP OF AEGINA & WONDERWORKER OF ZAKYNTHOS 


Gabriel, by the mercy of God Archbishop of Con- 
stantinople, the New Rome, & (Ecumenical Patriarch, 
unto those who live according to [the example of] Christ 
be grace and mercy from God the Father and our Lord 
Jesus Christ! 

It is incumbent upon us all to glorify with sacred 
commemorations and to sanctify annually with honors 
those who have taken upon their shoulders the saving 
Cross of the Lord, and gloriously planted the standard 
of victory over the prince of this world and age, and by 
feats of invincibility have triumphed over his power, and 
have by courageous battle won a reward for their virtue, 
since they have been crowned by God with a wreath of 
patience and struggle. Equally, it must also be our duty 
to reckon them among the assembly of the saints and 
the roster of those who are considered by the Church as 
worthy of veneration and glory. For this courageous 
endurance to the end, this invincible weapon of divine 
grace, this miraculous virtue, which is the sign of perfec- 
tion of piety in the victorious warriors of Christ, is able, 
no less than anything else, to save those who with godly 
reason train themselves therein, and bring themselves to 
a good end, and render themselves ever-memorable; for 
“in patience possess ye your souls”, says Christ the Truth 
{Lk. 21: 19]. Thus, both those who were under the Law, 
and those who after the coming of grace wage battle with 
its help, have been glorified by God, and as divinely ra- 
diant beacons have shone forth ineffably to the bound- 
aries of the world, borne witness from on high, more 
than is required for proof, by supernatural signs and as- 
tonishing miracles, by reason of the rich grace and power 
of the Spirit which abounds in them. Ina real and in- 
comparable manner the Lord glorifies those who have 
glorified Him by asceticism, and He crowns them with 
the ever-blossoming and never-fading blooms of heavenly 
glory and splendor, since they reflect the unapproach- 
able beauty of the three-Sunned Godhead according to 
the measure of the worthiness of each in the ineffable 
scales of His divine righteousness. Likewise, by means 
of clear thaumaturgy He makes them known to the faith- 
ful in the world, working wondrous miracles through 
them. For this reason, it is the unfailing duty of all the 
pious, according to the ancient canonical and unchange- 
able custom of the Holy Church of God, to celebrate 
with splendor those who have shone forth everywhere 
with [ascetic] struggles, and to glorify them with excel- 
lent praises and speeches of high laudation, as ones who 
have shown themselves to be worthy practitioners of in- 
dustrious asceticism, through which they have rendered 


themselves glorious; and they readily send down mercy 
and salvation upon all who invoke them with goodly 
honor. 

Thus, trustworthy reports and clear testimonies hav- 
ing now been synodically presented to us by the most 
God-loving Kyr Timothy, Archbishop of Cephalonia & 
Zakynthos, our brother and concelebrant beloved in the 
Holy Spirit, and by the most venerable Kyr Anthimus, 
Abbot of the Holy & Imperial Monastery of Strophada, 
which are confirmed by their own signatures; as well as 
an extraordinarily lengthy memorandum, which sets 
forth in detail the exalted life and divine supernatural 
acts of our venerable and God-bearing father Dionysius, 
who bore the surname Sigouros—a man who in his vir- 
tue far surpassed many of those who shone forth before 
him, who abounded in the abundance of his divine gifts, 
and was enriched to excess with the gift of clairvoyance. 
The native land of this godly man, as this sacred memo- 
randum recounts concerning him, was the glorious Is- 
land of Zakynthos; and his parents far surpassed many 
others in piety, nobility and wealth. Having given him- — 
self over to the study of sacred writings from his earliest 
years and attained the height of learning, he considered 
all worldly things to be as refuse [Phil. 3: 8] and loved to 
lead his life in a Christian manner, taking wing through 
divine love and wholly dedicating himself to God. Thus, 
when he was in the Cyclades Islands and was there fol- 
lowing the narrow and onerous path, by a certain divine 
revelation, or, better to say, at the directive of God, he 
was elevated to the hierarchal dignity, becoming, against 
his will, Archbishop of gina. Having tended his flock 
there in an apostolic and God-pleasing manner for some 
time, and provided divers examples of divine virtue, he 
voluntarily resigned from his cathedra and returned to 
his native town, and from thence soon departed to the 
Monastery of the All-holy Theotokos Anaphonitria, 
which is situated in the impassable mountains of the is- 
land, far from the city; and confining himself therein 
and having obtained the abbacy of the monastery, until 
the end of his life he waged the struggle of the monastic 
life therein, triumphing over his mortal nature with help 
from on high. Conquering the adversary by means of 
fasting, vigil and other bodily mortifications, instruct- 
ing others and teaching them with the eloquence of grace, 
and drawing others to virtue by his God-pleasing works, 
he became a model and example of many virtues for all, 
helping many others as one compassionate and loving; 
and in his right merciful help before God he showed 


himself to be a worker of many and wondrous miracles, 
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healing the various sicknesses of the infirm and by his 
words expelling unclean spirits. And there was some- 
thing else among his divine traits which is far more wor- 
thy of the admiration of all—an absence of haughtiness 
in his character, and extreme humility. He strove mightily 
to hide from those around him, and to leave them in 
ignorance concerning the supernatural grace concealed 
within him, lest, accepting praise from men, he be de- 
prived of divine recompense. Yet it was impossible to 
hide under a bushel one whose grace like a radiant lamp 
led him up to the summit of the virtues. This is why, 
even after his blessed repose in the Lord, the power of 
God revealed his divine resting-place and sacred relics to 
the eyes of all by the countless multitude of striking 
miracles which have taken place and continue to take 
place daily, concerning which, if one desires to learn in 
detail, he may turn to the memorandum, which con- 
tains the particulars thereof, and there see that they are 
able to move to extraordinary amazement those who ac- 
cept these divine signs with faith and piety; for they are 
borne witness by the clear signatures of sacred, ecclesias- 
tical personages and the hand-written testimonies of 
notable and prominent leaders. Yet while this was in- 
deed the case, as reported in the aforementioned reports, 
the venerable one hid himself while among the living, 
and as far as possible concealed the gifts of grace which 
dwelt within him, shunning the glory of men. He died 
as a man and was committed to the earth, known and 
familiar to only a few. But what happened afterward? 
The all-accomplishing power of the Lord worked a 
miracle: it revealed the hidden treasure to a certain pious 
man, a venerator of divine objects, and [the saint’s] sa- 
cred relics were brought out into the light, giving off a 
supernatural fragrance and pouring forth a healing and 
salvific myrrh upon those who approached [them] with 
reverence and faith, the Lord acting therein, unto the 
glory and laudation of His minister, our father, the all- 
blessed Dionysius. 

In gratitude for this, the indigenous inhabitants of 
the two Strophades Islands of the Archdiocese of 
Cephalonia and Zakynthos—all the clergy and lay folk 
without exception, together with their most God-lov- 
ing Archbishop, Kyr Timothy—did not deem it ap- 
propriate or consider it right that one glorified by God 
with such great and so many right glorious signs and 
wonders not be accorded fitting, annual honors and 
suitable festivities by the pious community, not because 
the venerable one has need of the honors of men, but 
that we, through the honors rendered to him, might 
draw down upon ourselves mercy from God. This is 
also why, in sending these tidings to our mediocrity as 
a declaration of the holy love and extraordinary rever- 
ence which they have for the venerable hierarch, they 
are asking us to grant them permission and leave from 


this cecumenical throne of our Great Church of Christ, 
which has, together with the other privileges bequeathed 
it from the beginning through imperial and patristic 
legislation, the right to establish and legitimize that 
which requires legitimization, so that with the permis- 
sion of the Church they may establish an annual feast 
for the saint and celebrate a solemn festival for him. 
Thus, inasmuch as this, their petition and mediation 
has been synodically approved as being totally justi- 
fied and well-founded, our mediocrity has received it 
favorably. And writing synodically with the most sa- 
cred metropolitans and the all-honorable brethren, the 
beloved in the Holy Spirit who are here with us, we 
command and declare in the Holy Spirit that the most 
God-loving Kyr Timothy of Cephalonia & Zakynthos, 
and the assembly of the sacred clergy, the priests and 
hieromonks with him, and all the people of the Lord 
who are with him, the governors and those governed, 
have the fullest permission to establish, from this time 
forward, an annual feast and to celebrate a solemn com- 
memoration of our venerable and God-bearing father 
and hierarch Dionysius the wonder-worker on the des- 
ignated day most significant for him, i.e., the seven- 
teenth day of the month of December, in the sacred 
Monastery of the Transfiguration, which is situate on 
[one of] the Strophades island[s], where his sacred rel- 
ics, which have been canonically verified, are kept, 
chanting and hymning the Lord, unto the glory of God 
the Father, Who out of the richness of His goodness 
has bestowed on us this priceless treasure, viz. on these 
two islands, so that the annual celebration and solem- 
nity of the saint be confined to these two islands, 
whither the divine grace descended, and that this sa- 
cred service to the saint hereby established may be ob- 
served immutably until the end of time, interrupted 
and hindered by no-one. For this cause, to promulgate 
and confirm this decision and permission, this, our 
present patriarchal and synodical document of permis- 
sion, is published and issued to the petitioners. 

In the year of salvation 1703, in the month of June, 
in the 11th indiction. 


(signatures of Patriarch Gabriel III & Synod) 


Life translated from the Russian, from Saints of 
Greece of the 16th-17th Centuries, by V. Poluektov 
(Odessa: Press of I. M. Kostakoff; 1908), pp. 95ff 
Decree translated from The History of the Canoniza- 
tion of the Saints in the Church of Russia, by E. 
Golubinsky (Moscow: University Press, 1903). Greek 
text and Russian translation, pp. 397-405. Both 
translations by Reader Isaac Lambertsen, ©2001. All 
rights reserved by the translator. 
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PRAYER TO THE ALL-HOLY THEOTOKOS 


BY SAINT MAXIMUS THE GREEK, 
A MONK OF THE ATHONITE MONASTERY OF VATOPEDI 


Thee, who dost surpass the incorporeal and 
divine ranks in incomparable purity, do I entreat, 
O most hymned one: Cleanse thou my defiled soul 
from the iniquitous thoughts which arise within 
me because of my wicked inclination toward car- 
nal passions, which hath arisen within me over a 
long period of time, and which the evil demon, 
resenting the salvation of my soul, doth not cease 
to implant in my mind, ever vexing, defiling and 
sowing it with vile and wicked thoughts. Where- 
fore, I beseech thee, O all-pure one: Disdain me 
not who am sinking pitifully in this filthy mire, 
but cleanse me of this stench with the fragrant 
myrrh of thy supplications; with the most sweet 
light of divine love dispel all the darkness of my 
soul; and with the bridle of pure and everlasting 
fear restrain disorderly carnal-mindedness forever, 
keeping my flesh within the bounds of purity, that 
in a pure manner I may always entreat my Savior, 
Who alone is pure by nature, and may ask forgive- 
ness of those iniquities wherewith I have provoked 
Him to wrath, living like the irrational beasts and 
committing every unlawful and shameful deed, in- 
hibited neither by His dread judgment, nor the 
unquenchable fire, nor the outermost darkness, nor 
the worm which gnaweth constantly, nor the ter- 
rible gnashing of teeth; but like a wild horse which 
first tasteth the bit, I have leapt far away—alas!|— 
from my good Shepherd and Master, Who did not 
spare His own life, but surrendered it to an igno- 
minious death, in His love for mankind enduring 
ignominious sufferings, that He might free me from 
the passions to which I have submitted, and that I 
may again receive the glory which I have destroyed. 
O the depth of the Master’s compassion and love 
for one condemned! Truly, this transendeth all un- 
derstanding and recounting, and is worthy of great 

and awe on the part of those whose 
thoughts are filled with the fear of God, who be- 


lieve fully d that if God commandeth that we follow 


yonder 


we must “needs close our mouth with 


ught at all, like as a child 


keepeth silence and obeyeth the orders of its mother 
with love and fear, staying at her side. He Who 
hath created all things and hath dominion over 
them, Who is Light from Light and Sun from Sun, 
God the Word, Who is like unto Him Who begat 
Him, Who setteth the boundaries of life and death, 
at Whose mere gaze the earth quaketh, in Whose 
presence the sea fleeth, trembling, was condemned 
in behalf of slaves and the unrighteous, for insen- 
sible earth, which like a shadow doth flicker for a 
short time and soon after decayeth in the grave. 
Hearing this, all creation is filled with horror! He 
was well-pleased to suffer all in the mortal body 
He received from thee without seed, O all-pure 
one, that He might wrest me from the ancient de- 
ception and free me from slavery to the demons, 
and that He might cause me again to share in His 
glory, from which I have grievously fallen on ac- 
count of my foolishness, giving more heed—alas!— 
to the pernicious serpent than to the Master. If 
had not done so, I would not have brought de- 
struction upon myself, and I would not have be- 
come the cause of unparalleled sufferings for the 
Master. Wherefore, the most grievous of torments 
await me if I do not show forth repentance com- 
mensurate with mine iniquity. My violation of His 
life-giving commandment, by which I lived a life 
of simplicity as a god in divine paradise, became 
for Him the cause of such immeasurable suffer- 
ings. In that He is good and compassionate by 
nature, or better to say, being compassion itself and 
goodness itself, for which cause He was well-pleased 
from the beginning, taking dust from the earth, to 
fashion me in His image, splendidly adorning me 
with honor and glory and incorrupt life, as one 
divinely worthy, He could not bear to look at me 
when, through the envy of the serpent, I weak- 
ened and became an object of great derision to the 
deceiver: then the Master, in the lovingkindness of 
His goodness, deigned to become a servant, moved 
to do so by the ineffable providence which is known 
to Him alone, that, having in His love for mankind 
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assumed in human form all that is characteristic of 
a servant save evil, and voluntarily accepted death 
as a man, thus to free him from that which held 
him fast, that is, from the corruption of the pas- 
sions, and to adorn him again with the beauty of 
his former incorruption. Bless Him, O ye faithful! 
And ye who are abominable, either vanish or ac- 
quire for yourselves a watchful mind and, putting 
away all malice, accept with faith the divine mys- 
tery! Our faith is not a faulty product of the 
thought and mind of man; it is not some destruc- 
tive and blasphemous delusion of the soul-destroy- 
ing demons, such as were the philosophies of the 
ancient Greeks, full of every delusion and all vile- 
ness. Our faith is the revelation of divine myster- 
ies, which hath been poured forth upon us from 
the most exalted treasuries at the good pleasure and 
lovingkindness of God, and is a legacy from Him 
Who Is, Light and Life: it imparteth to those who 
believe in Him the ineffable beauty of God, life 
and delight everlasting, and the very heavens, to- 
gether with those who dwell therein. Therefore, 
its mysteries surpass every attainment of the learned 
sages, for they are strictly limited and sealed with 
the inviolable seals of total ignorance. For as He 
came down to the earth, He concealed the method 
of His descent with the darkness of ignorance; and 
as He ascended again from the earth to the heights 
of heaven, He made darkness His hiding place (Ps. 
17: 12]. Only through faith is this divine mystery 
accessible to those who have a watchful mind; but 
those who follow vile and immoral habits and the 
vain conceits of Greek philosophy, and are be- 
clouded by the audacity of their intellect—for them 
this serves as a mighty obstacle and a great darken- 
ing of the mind, just as the rays of the sun are for 
those whose eyes are diseased, and the light of day 
is for bats. Such a one is like unto a man from 
whom is exuded the poison of noxious phlegm. 
But the divine mystery of faith, accepted by the 
heart with ardent love and warmed and nurtured 
by righteous works, speedily imparts health and 
divine light, driving from the soul every evil in 
general. If thou art noble, of good morals and art 
zealous for piety, do not demand of the Master an 
explanation of words and reasons; for everything 
that cometh from Him cannot be comprehended 


by the mind or put in words. Accept with faith all 
His counsels, and honor them with all thy soul; 
render worship with fear, and in His presence al- 
ways consider and call thyself dust, clay and arid 
earth. For verily thou but a worm, and clay moist- 
ened with a little water, even though hidden within 
thee is understanding, a thing divine, like a pearl 
within a shell. Thou wilt perceive the gloom of 
ignorance only when it will be driven from thee by 
divine light, and the light of the Paraclete [the Com- 
forter, the Holy Spirit], having made its abode 
within thee, will like the morning-star wholly illu- 
mine thee, and the divine mystery will delight thy 
throat like honey and the honey-comb. Blessed is 
he who departeth this life having taken this into 
his heart with undoubting faith! Such a one will 
truly live as a god, for endless ages, thereby ever 
delighting in vision and converse transcendent and 
divine. 

But I tremble exceedingly and am afraid, O 
Lady and Queen, and I am continually wounded 
in soul by sharp pangs, and my mind is filled with 
terror: How have the workings of the righteous 
judgment of God overlooked me? For with my 
own hands I pierced my Creator, naked, with nails, 
suspending Him on the Cross; and in my great in- 
humanity I brought Him vinegar mixed with gall 
when He was thirsty; and I thrust a spear into His 
divine side, taking no pity on Him—alas!—even 
when He was dead; and I heaped upon Him all 
manner of abuse: buffeting, spitting, mockery and 
blows. O how infinite is the goodness of the Mas- 
ter, and how harsh the cruelty of His servant! All 
creation quaked, suffering in sympathy with Him 
Who was suffering for mankind; yet I, all ungrate- 
ful, could not be satisfied with the maltreatment to 
which I had subjected Him, but even as He lay 
dead, bereft of breath, I attacked Him in my great 
inhumanity. I ought to have recognized mine own 
offense and buried myself alive in the dark clefts of 
the earth. Yet the All-wise One did not lie when 
He said: When an ungodly man cometh into a depth 
of evils, he despiseth them (Prov. 18: 3], continuing 
to abide in evil. Woe is me! Woe is me! How shall 
T escape the torments which await me? What earthly 
defile can hide me from the face of God? Yet be 


thou merciful unto me, I beseech thee, O Mistress, 


Ea 


and entreat the Master in my behalf, that He be 
merciful toward the sins I have committed in my 
great ignorance, and that He grant that I may offer 
Him repentance equal to my sinfulness, and thereby 
exempt me now from the testing which is to come, 
and deliver me from the fall of the dread serpent 
who hath swallowed me whole and holdeth me 
tightly in his toils, wringing me out like some 
threadbare rag through his evil minions, from 
whom countless spring forth countless appendages, 
which like adders envenom my soul with their bite. 
Yet have pity on me who flee to thee, O Mistress, 
and deliver me from their abominable violence. As 
thy useless servant who trusteth in thee, O Mis- 
tress, with joy I have bent myself beneath the mo- 
nastic yoke, renouncing all things, that thus I may 
find deliverance from the endless torments which 
await me. Vouchsafe that without hindrance I may 
bear to the end the yoke of the good and perfect 
ploughing which hath been assigned to me by the 
husbandman, that I may be found worthy to re- 
ceive from the Master’s hand the reward given to 
the workers of the final hour, which is equal to that 
given to those who have worked from the first hour, 
that I too may then hear the voice inviting the 


worthy into the bridal-chamber to share in the joy 
of the Master, which is vouchsafed unto those who 
have woven splendid vesture for themselves out of 
righteous works, and who greet the Bridegroom at 
midnight with lamps which gutter not out. Yea, I 
entreat thee, O all-pure Mother of the Most High, 
thou only consolation of my soul, my hope and 
delight, divine protection, light, help and salvation! 
Grant that I may receive this through thy holy sup- 
plications. Thou, O Mistress, art the beginning of 
my salvation! Be thou well-pleased to arrange that 
this may be brought to a successful conclusion, and 
cause me to share in the incorrupt glory of thy be- 
loved Son Who was born of thee, O all-pure one, 
that, saved by thee, I may be vouchsafed to glorify 
the One God in three Hypostases and a single Es- 
sence—the unoriginate Father, the Son Who is 
equally without beginning, and the omnipotent 
Spirit—to Whom be worship, glory, honor and 
dominion for endless ages. Amen. 


Translated from the Slavonic by the reader Isaac E. Lambertsen, 
from The Works of Saint Maximus the Greek, Part II (Kazan’: 
Kazan’ Theological Academy & the Imperial University, 1894), 
pp. 432-440. Copyright © 2001. All rights reserved. 


FOR INASMUCH AS YO HAVE DOME FI UNTO THE LEAST OF HY BRETHREN, .. 
REMEMBER THE NEED OF OUR BROTHERS AND SISTERS IN SLAITI! 


[ ] Yes... I want to pledge support for the Haitian Orthodox Mission! Please record my pledge through Decem- 
ber 2002 for a contribution of [ ] $200 [ ] $100 [ ] $50 [ ] other amount ( ) monthly, to be paid on or 
about the [ ] Ist [ ] 15th day of the month, by [ ] check or [ ] MasterCard/VISA (number below). I enclose my 
first month’s pledge for 2001. (You may of course choose a dedicated use below if you wish.) 


[ ] Yes... I want to make a one-time contribution toward the capital expenses of the Haitian Orthodox Mission, 
in the amount of [ ] $1000 [ ] $500 [ ] $250 [ ] $100 [ ] other amount ( ), for which I enclose my 
| ] check [ ] MasterCard/VISA (number below). I would like my contribution to be used for [ ] support of the 
church-related schools [ ] reserve for purchase of other church/mission sites [ ] transportation funds for 


faithful living at long distances from the church [ ] use wherever need is most urgent. 


Name:Address: 
City/State/ZIP: 


elephone: 
MasterCard/VISA number: - 
/ Haitian Orthodox Mission 
5 1180 Orthodox Way 
Liberty, TN 37095 


Please mail to: 
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(from page 2) 

2) All the bishops of the Russian Orthodox 
Church Outside of Russia categorically condemn 
the heresy of ecumenism and Sergianism. 

3) There was no ‘change of course’ for the 
Russian Orthodox Church Outside of Russia at the 
most recent Council of Bishops. One need only 
attentively examine the Epistles of preceding Coun- 
cils to be convinced of this. We advise those who 
desire to see more extensive extracts from these past 
Epistles to familiarize themselves with the “Appeal 
of the Pastoral Conference of the Diocese of West- 
ern America & San Francisco.” One ought also to 
familiarize oneself with the explanations of His 
Grace, Bishop Evtykhy to his flock in connection 
with the resolutions of the Council. 

4) With regard to our relations with the Ser- 
bian Orthodox Church, we state that relations be- 
tween it and our Church are special, conditioned 
upon our historical closeness to the Church of Ser- 
bia, which once took the Russian Church Abroad 
and a multitude of Russian refugees under its lov- 
ing wing and cared for us like a loving mother. Now, 
the Church of Serbia itself is undergoing a grievous 
trial because of the attacks of global powers on 
Kosovo and other parts of Serbia. During this dif- 
ficult time, we cannot turn our back on her. 

In connection with the limited participation of 
the Serbian Orthodox Church in the World Coun- 
cil of Churches, we have more than once addressed 
to the Patriarch and other Serbian bishops a state- 
ment of alarm and fraternal admonitions. One 
ought to note that the influence of the great theo- 
logian, Archimandrite Justin (Popovich), a strict op- 
ponent of ecumenism, is very great among the Ser- 
bian bishops, and we hope that it will soon bear its 
own fruit. 

5) Accusations are being made against the Synod 
of Bishops, that it does not endure any criticism of 
its actions and is raining heavy punishments down 
upon those who believe differently. We declare that 
this is a slander originating with the enemies of our 
Church. The Synod of Bishops is not at all against 
the statement of other views by the faithful chil- 
dren of the Church Abroad, or even suggestions 
that it review one or another of the decisions 
adopted at the most recent Council. 

However, when these expressions of disagree- 
ment take the form of an open call to rebellion 
against the Supreme Ecclesiastical Authority or in- 
cite the faithful to open schism, the Synod of Bish- 


ops is compelled to view this in a different way. 
When such statements are made by clergymen, who 
by virtue of their position have a greater influence 
upon the flock, and who are obligated by their oath, 
given by them at the time of their ordination, to 
remain in obedience to their hierarchy, the ruling 
bishops are forced to act more strictly. If admoni- 
tion on the part of the ruling bishop does not bring 
to repentance the clergyman who is acting against 
his hierarchy, the bishop is obliged to take more 
decisive measures for the defense of the flock. 

Regarding the situation which has developed 
within part of the Diocese of Western Europe, we 
state that the suspension imposed upon certain cler- 
gymen is not the result of their expressing their per- 
sonal opinion, but only for their determined refusal 
to accept the ruling bishop appointed by the Coun- 
cil of Bishops, which is not allowed by Church or- 
der and the canons. Moreover, before such canoni- 
cal suspensions were imposed, a whole series of steps 
and efforts were undertaken to convince these cler- 
gymen, who are waging an open rebellion against 
their Supreme Ecclesiastical Authority, to reconsider 
and repent. 

6) The statement that the Council of Bishops 
is supposedly trampling on the concept of collegi- 
ality [sobornost’], by not taking into consideration 
the opinions of the ‘broad masses’, has no founda- 
tion. We, the bishops of the Russian Orthodox 
Church Outside of Russia, always listen attentively 
to the voice of our faithful clergy and pious laity. 

However, it must be remembered that the ultimate 
resolution of questions within the Church falls un- 
der the authority of the Council and Synod of Bish- 
ops, and not under the authority of public opin- 
ion, which is sometimes artificially manipulated by 
provocateurs. The Church of Christ is not a de- 
mocracy, and questions of Church life are not de- 
cided by a majority vote of the people. To make 
decisions under the pressure of a vocal minority 
which is pursuing its own definite objectives would 
not be collegiality, but force. 

7) With regard to the reproaches addressed. to 
the Council of Bishops, that it allegedly accepted too 
rosy a picture of the Church situation in Russia, we 
state that all of us know well both the positive and 
the negative aspects of life in our much-suffering 
homeland. Many of us have availed ourselves of the 
opportunity to familiarize ourselves with the situa- 
tion directly, and all of us correspond with clergy 
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and faithful in the homeland and follow develop- 
ments occurring in Church life. At the most recent 
Council of Bishops we listened with attention to a 
whole series of reports on contemporary life in Rus- 
sia, which expressed various points of view. 

We confirm the decision proclaimed at the 
Council of 1981, which set forth our approach to 
the situation in Russia: speaking of events in much- 
suffering Russia, we do not draw a veil over reality, 
but speak the truth. We permit ourselves to speak 
openly of all the negative phenomena observable 
there. However, we do not confine ourselves ex- 
clusively to the negative aspects, which would be 
utterly unjust, but respond with joy to all the posi- 
tive aspects. To view reality in our homeland 
through rose-colored glasses is a mistake; however, 
it is just as much a mistake to view Russia through 
dark glasses, seeing only what is negative. 

8) As regards the yearning, expressed by the 
Council of Bishops, for unity in Orthodoxy, one 
must remember that the Holy Church prays ‘for 
the unity of all’ at every service. This yearning for 
unity is a direct fulfillment of the words of the Sav- 
ior, Who in His high-priestly prayer, which was di- 
rected to God the Father, prayed “that they all may 
be one” (Jn. 17: 21). This is also said in the Prayer 
for the Salvation of Russia, which is read at the Di- 
vine Liturgy: “that all in harmonious oneness of 
mind and unceasing love may glorify Thy most holy 
name...” And in the Prayer to the Holy New Mar- 
tyrs & Confessors of Russia, confirmed by the 
Council of Bishops in 1981, we quite openly ex- 
press the prayerful request “that the schisms within 
our Church may be abolished.” 

The Holy Church has always yearned and 
striven to uproot all schisms and divisions and to 
establish unity unconditionally—unity in the Truth; 
for there can be no outward unity if there is no 
unity in the Truth. 

It is for just this kind of unity in the Truth that 
we are striving. Living in the Church we must be 
filled with the spirit of the Truth and reject even 
the least suggestion of the spirit of falsehood. 

We will now address some words in particular to 
our faithful clergy and flock located in our much- 
ering native land. We always feel ourselves to be 
© with you, with all the believing Russian people. 
uring these days of universal apostasy, which, 


through the pan-heresy of ecumenism, has even in- 
fected most of the Local Orthodox Churches, we 
must stand united, that the enemy of our salvation 
may not use our divisions to destroy the voice of our 
confession in the homeland and the diaspora. 

Duty-bound by our conscience, we again ad- 
dress a tearful appeal to the clergy who have de- 
parted from obedience to their lawful hierarchy: 
Forsake your destructive path! May God soften 
your hearts and give you understanding! 

In conclusion, we address again to all of you, 
our beloved children, the appeal of the Apostle: “I 
beseech you, brethren, mark those who cause divi- 
sions and offenses... and avoid them” (Rom. 16: 17). 

Pay no attention to the various “Open Letters,” 
“Statements,” “Appeals,” “Referendums” and “Pages 
for the Collection of Signatures,” which are being 
disseminated on the internet and by electronic mail 
by various provocateurs, who sometimes even claim 
that their activity has received the blessing of the 
First Hierarch himself. Be careful, as the Apostle 
warns: “For those who are such...by good words 
and fair speeches deceive the hearts of the simple” _ 
(Rom. 16: 18). 

Be steadfast in our Faith and in loyalty to the Rus- 
sian Orthodox Church Outside of Russia and its hier- 
archy, which has been ordained by God. Our Church 
has successfully weathered many grievous trials over 
the eight decades of its existence, at the hands of en- 
emies from without and enemies from within. We 
are certain that, with the help of God, we will also 
overcome those we are experiencing today. 

We trust in the Lord and in the Mother of God, 
the guide of the Russian diaspora through her mi- 
raculous Kursk-Root Icon of the Sign; and we pray 
that peace and oneness of mind will again come to 
dwell among all of our faithful children. 

“Grace be to you and peace from God our Fa- 
ther, and from the Lord Jesus Christ” (II Cor. 1: 2). 


[signatures:] 

Metropolitan Vitaly, 

President of the Synod of Bishops 
Archbishop Laurus; Archbishop Alypy 
Archbishop Mark; Archbishop Hilarion 
Bishop Kirill; Bishop Ambrose 

Bishop Gabriel; Bishop Evtykhy 

Bishop Alexander; Bishop Michael 
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HIEROMARTYR THEOPHANES, BISHOP OF SOLIKAMSK 


Bishop Theophanes, in the world Sergius 
Petrovich Ilmensky, was born in 1867 in the fam- 
ily of a poor village sacristan in Saratov diocese. 

Later, on February 25, 1917, when he was 
named as a bishop, he recalled: “I am the son of a 
poor village sacristan. From early childhood, I was 
brought up by my mother, a deeply religious, meek 
and humble woman, who told me much about the 
life of St. Sergius, whose name I bore, and by my 
uncle, who had taken the place of my father and 
educated me — a meek and humble pastor who 
served for fifty years in one and the same remote 
provincial village. It was with him that I learned 
to share the joys and sorrows of the people, to meet 
the church feasts of the Nativity of Christ and Holy 
Pascha... I will always remember the readings of 
the twelve Gospels on Great Thursday, and his tri- 
umphant service on the radiant paschal night with 
his inimitably penetrating reading of the wonder- 
ful sermon of John Chrysostom. 

“And I was still in my childhood when I con- 
ceived a desire to be a priest without fail, to serve 
at the Supper of the Lord at which the Lamb of 
God is given to us as food. I poured out this fiery 
desire in prayer when I was once left alone in the 
church in front of the local icon of the Savior. It 
was only for a brief moment, but at the same time 
how strictly He looked at me with His eyes! In the 
seminary my desire to become a priest not only 
did not pass, but on the contrary, under the influ- 
ence of a wonderful book called Letters on the Du- 
ties of the Priestly Rank, which I have with me even 
now, the unbending determination to become a 
priest — and moreover, a village priest! —matured 
in me. 

“But it was pleasing to the Lord God to ap- 
point me another path, the path of the higher theo- 
logical school, and then to be a priest for twenty 
years amidst secular society, only not as a pastor, 
but as a teacher of the Law of God in secular schools 
for men and women.” 

In 1894, Sergius graduated from the Kazan 
Theological Academy (seminary, according to an- 
other source), and from October 7, 1894, he was 
appointed a teacher of the Law of God in the 


Saratov Alexander Mariinsky school, and at differ- 
ent times he also taught in the Saratov Mariinsky © 
Institute for daughters of the nobility and was a 
supervisor at the Balashovksy theological school. 
In 1898, having been widowed and having a daugh- 
ter to bring up, he was ordained to the priesthood. 
At various times he was a member of the Saratov 
Diocesan Teaching Council, president of the coun- 
cil of the Saratov Ioannikievsky diocesan women’s 
school (from September 20, 1902), dean of the 
house churches of the city of Saratov, and editor of 
the Saratov Diocesan News. From September 1, 
1907, he was teacher of the Law of God in the 
Saratov Mariinsky women’s monastery. 

“Early widowhood, as it seems, pointed to me 
the path to monasticism, but there was something 
holding me back, calling me to the world — I had 
an elderly mother and a child, a daughter, to look 
after! And, so, I stayed in the world. Evidently I 
had to study the life around me more deeply, listen 
to the movement of my own soul, and work for a 
long, long time on it in the sphere of moral educa- 
tion. Moments of radiant exaltation under the in- 
fluence of the heavenly, grace-filled impressions of 
the priesthood, good minutes of spiritual experi- 
ence in the company of young people, especially in 
the churches of God during Divine service, and 
conversations...alternated with minutes of depres- 
sion, oblivion, idleness, pusillanimity and some 
kind of unaccountable longing... But the vigilant 
right hand of God always came to my help in time, 
sending me means to heal my soul from savage 
infirmities — physical and moral upheavals, during 
which I always heard the words: ‘O ye of little faith, 
why did you doubt?’ (Matthew 14.32). Now I have 
come to understand the sweetness of the saying: 
‘My son! Do not despise the chastening of the Lord. 
Him whom the Lord loves, He chastens. He beats 
him, but he still accepts him...’ 

“But then I was free! My mother was buried, 
my daughter was educated! Wonderful Valaam 
attracted my attention, and I thought to find in 
the holy monastery refuge for myself and peace 
from the stormy waves of the sea of life. Here I 
dreamed of nourishing my storm-tossed soul with 
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the grace-filled impressions of monasticism in 
daily communion with the temple of God and 
reading the word of God and other soul-saving 
books in a quiet cell. And I hoped, through the 
prayers and intercession of Sergius and Herman, 
the wonderworkers of Valaam, to prepare myself 
for the Heavenly Tabor...” 

By a resolution of Archbishop Sergius 
(Stragorodsky) of Finland and Vyborg, on August 
31,1913, Protopriest Sergius Ilmensky was num- 
bered among the brethren of the monastery of Va- 
laam as a novice. On August 12, 1914 (according 
to another source, in 1915 or 1916), he was ap- 
pointed supervisor of the Balashov spiritual school. 
On August 14, 1914, he was tonsured as a monk 
in the Holy Transfiguration cathedral by the igumen 
of the monastery, Fr. Maurice. On September 14, 
1914, he was raised to the rank of archimandrite 
in the Nativity cathedral by Bishop Seraphim of 
Serdobol. 

“But, I was to live only a short time, a very 
short time, in communion with the holy monas- 
tery, with its elders and the loving igumen, Fr. 
Maurice, from whose hands the Lord counted me 
worthy to receive the tonsure. The Lord called me 
to serve in the education of young clergy-to-be. I 
was two years amidst young Levites, consoling 
myself with their love and childlike affection [he 
was supervisor of the Balashovksy theological school 
until September 10, 1916] and four months here 
in Perm, in the nursery of candidates for the priest- 
hood.” 

On September 5, 1916, Archimandrite 
Theophanes was made rector of the Perm theologi- 
cal seminary, president of the diocesan temperance 
brotherhood, and archimandrite of the Solikamsk 
Holy Trinity monastery. An unknown biographer 
has described this period in his life as follows: “The 
simplicity, warm-heartedness and paternal care for 
the needs of the young students in the Balashkovsky 
theological school, as well as in other academic in- 
SHIEHTIONS, won for father archimandrite a general 
love that was always warmly and vividly expressed. 

1d the souls of our young Perm seminarians was 
dear, and well understood by father rec- 
tor, Archimandrite Theophanes, in spite of the short 
period of his service in the seminary. The seminar- 
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ians soon learned how approachable he was, and 
went to him with their sorrows and school wor- 
ries. The new things that Archimandrite 
Theophanes introduced into the seminary during 
his service here as rector were: the most insistent 
introduction into the consciousness and life of the 
pupils of the idea of pastorhood, the introduction 
of unison singing during certain services in the 
seminary church, the improvement of preaching, 
and the introduction of a familial element into 
school life by arranging Saturday readings and dis- 
cussions between pupils and staff in the flat of 
Archimandrite Theophanes.” 

On February 26, 1917, Archimandrice 
Theophanes was consecrated bishop of Solikamsk, 
a vicariate of the Perm diocese, and was handed 
the ancient hierarchical staff of St. Stephen of Perm 
by Archbishop Andronicus, the future hieromartyr, 
with the words: “The way of archpastoral service 
is the way of Christ, the way of the bearing of the 
Cross, the way of constant self-crucifixion.” 

From August of 1917 to April of 1918, Vladyka 
Theophanes administered the Perm diocese while 
Archbishop Andronicus was at the Local Council 
in Moscow. On March 14, replying to a question 
concerning the possible seizure of monastery lands, 
Bishop Theophanes wrote: “We shall not reply in 
the same manner to the spite and enmity towards 
us of those who have turned out to be the weapon 
of God’s punishment of us: we shall pray for our 
enemies, that the Lord may forgive their fury against 


~ us, and by the power of prayer and the example of 


our good Christian life He may turn their 
unreconciled hearts to reconciliation and brotherly 
On March 15, the Perm theological semi- 
nary was officially closed. Vladyka told the 
Solikamsk clergy not to show “silent submission to 
the robbers and thieves”. 

On June 9, two days after the murder of Arch- 
bishop Andronicus, the Bolsheviks summoned 
Vladyka Theophanes to Perm with the aim of 
appeasing the people of the Church. In October, 
he was arrested. On December 11/24, 1918, he 
was drowned in the River Kama by the Bolsheviks. 
He was first stripped of his clothes, then his hair 
was braided in plaits and a stick was put through 
them by a giggling mob. Benches were placed on 
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either side of a hole in the ice, and two execution- 
ers mounted upon them. Then they slowly raised 
the holy martyr into the air and gradually lowered 
him through the hole in the water. After being 
kept there for half a minute, he was raised from the 
water and then again lowered into it. After fifteen 
or twenty minutes, the martyr’s body was covered 


with a sheet of ice two fingers’ width in thickness, 
but he was still alive. This barbarous spectacle was 
witnessed by many spectators, including several 
weeping members of Vladyka’s own flock. 

On the next day, December 12/25, Perm was 
taken by the Whites. 


Sources: Victor Korolev, in Novomuchenike I Ispovedniki Russkoj Pravoslavnoj Tserkvi, Moscow: St. 
Tikhon’s Theological Institute, 1997 (in press); “‘...Da Ukrotit Gospod? Yarost’ ikh na Nas...’, Grebnevsky 
_ Listok, 11, 1996, pp. 1-6; I.M. Andreyev, Russias Catacomb Saints, Platina: St. Herman of Alaska Broth- 
ethood, 1982, p. 612; Metropolitan Manuel (Lemeshevsky), Die Russischen Orthodoxen Bischofe von 1893 
- 1965, Erlangen, 1989, vol. VI, pp. 399-400; M.E. Gubonin, Akty Svyateishago Patriarkha Tikhona, 
Moscow: St. Tikhon’s Theological Institute, 1994, p. 995) 
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HIEROCONFESSOR NICETAS (LEKHAN) OF KHARKOV 


Hieroconfessor Nicetas, in the world Nicetas 
Auxentievich Lekhan, was born in 1893 in the 
Poltava district. He was from a poor peasant fam- 
ily. It seems that he had no theological education. 
Nevertheless, as a priest he was renowned for his 
flaming sermons, which breathed the spirit of an- 
cient Orthodox popular wisdom and were distin- 
guished by their literary correctness. 

Fr. Nicetas married, and a daughter was born 
to him. In 1923 he was ordained to the priesthood 
in the Dnepropetrovsk diocese and served in the 
village of Ovsyuki, Cherkassky province. In this 
village there lived some True Orthodox nuns, who 
had come there from various closed monasteries. 
They told him about sergianism, the way in which 
the official Russian Church under Metropolitan 
Sergius had surrendered to the communists. But 
he was young then and did not listen to them par- 
ticularly. But then, as he himself related, the Lord 
sent him a penance for his service in the “sergianist 
church”: he was arrested. Throughout his years in 
prison he considered it a punishment, and not an 
exploit. He thought the same with regard to those 
convinced sergianist bishops and priests who were 
arrested in spite of their agreement with the athe- 
ists. When Fr. Nicetas had worked out the real 


church situation, he even wrote a book about it. 


Fr. Nicetas said that there were some Chris- 
tians in prison who did not give their names to the 
atheists. They only said that they were Christians. 
They were tortured and kept in isolation cells. Fr. 
Nicetas himself always declared openly to the in- 
vestigators that he was against Soviet power. And 
when they asked him why he had written against 
Soviet power, didn’t he know that he would get 
prison for it? batyushka replied: “I knew, but I wrote 
because it was the truth.” 

Such a reply was characteristic of Fr. Nicetas, 
who always forbade his spiritual children to lie. 
Once a nun advised him to hide from the Cata- 
comb Christians that he had been in the Moscow 
Patriarchate. But he honestly told people that pre- 
viously he had been in the “Soviet church”, and 
then realized that it was a sin. 

He was condemned three times by the authori- 
ties. During his first term he understood that he 
could not be with Metropolitan Sergius. When he 
came out of prison, he was offered a parish and 
agreed to take it, but did not commemorate the 
bishop of the official church. Then, when the au- 
thorities tried to compel him to sign the declara- 
tion of Metropolitan Sergius, he refused and was 
imprisoned for the second time. When the Ger- 
mans occupied the Ukraine in 1941 he was freed, 
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and for a time served openly in the village of 
Belousovka, where he had many spiritual children 
who remained faithful to Orthodoxy. After the end 
of the Second World War he was offered the chance 
to remain a priest and serve officially in a church, 
but for this he would have to join the communist 
party. He refused, was arrested on the denuncia- 
tion of a komsomol member, and was given a 25- 
year sentence. 

In 1955 there was a big amnesty after the death 
of Stalin, and Fr. Nicetas was released. He arrived 
in the village of Ovsyuki and began to serve as a 
priest. However, his wife had long ago left him for 
another man, and his house had been turned into 
a school. 

So he went to the catacomb nun Mastridia, who 
had been for 36 years in a monastery and who lived 
in the same village with her niece. Fr. Nicetas lived 
in their house for a year. However, there was little 
room in the house and it was not seemly for a priest 
and a nun to live together, so he had to think of 
finding some other accomodation. 

While in prison Fr. Nicetas had met the Or- 
thodox gypsy Antipas, who now invited him to live 
with him in Moldavia because, as he explained, 
there were many sergianist priests there, but he 
wanted a True Orthodox priest. There, in Moldavia, 
Fr. Nicetas was again arrested. However, he was 
released after one night in the house of prelimi- 
nary detention. 

After this Fr. Nicetas had to leave Moldavia, 
and for a long time he lived as a wanderer. Then 
he arrived in Kharkov, poor, with a stick, a prayer 
rope and a thin ryasa, and stood with the beggars 
on the threshold of the church. But he did not go 
inside. His future spiritual children wondered who 
he was and why he didn’t go into the church. Then 
they got to know him, and decided to go with 
him to Glinsk Desert. There they received Com- 
munion and Holy Unction, but he did not come 
up. They thought: what kind of a man is this? 
Then little by little he began to tell them that it 
was wrong to go to the Moscow Patriarchate. They 
d why he hadn’t told them before. But he said 
thar they wouldn’t have believed him immediately. 
Then he told them about the new heresy, 


sergianism, which Metropolitan Sergius had in- 
troduced by his declaration in 1927. They did not 
all believe him straightaway. Some followed him, 
but others hesitated for some years. They decided 
to test the truth of his words. The Soviet official 
in charge of church affairs in Kharkov had a ser- 
vant, an illiterate woman, but a Christian. She 
suggested that Mother A. come and look through 
the papers and journals in the possession of the 
official. Mother A. went and found the text of 
the declaration of Metropolitan Sergius in the 
papers. This convinced her to leave the sergianists 
and join Fr. Nicetas. 

After coming to understand the heresy of 
sergianism, Fr. Nicetas was always looking for a 
True Orthodox bishop so that he could offer re- 
pentance for having belonged to the “Soviet 
church” and be united with the True Church. In 
this respect he shared the heavy fate of many simi- 
larly placed pastors and laymen in the post-war 
period who could not find canonical bishops in 
Russia, although there still were some. When he - 
could not find a True Orthodox bishop, Fr. Nicetas 
put his hope on the mercy of God and began to 
perform Divine services in view of the constant 
requests he received from his numerous Catacomb 
flock. Fr. Nicetas’ position was justified by the fact 
that he was recognized by other True Orthodox 
clergy who had pre-revolutionary or non-sergianist 
orders. For example, he had links with the brother 
of New Martyr Ishmael Rozhdestvensky, Fr. 
Michael Rozhdestvensky (+1987), who later bur- 
ied him. He also had links with Fr. Gregory 
Trosinetsky and others. In the 1970s a reader in 
the Moscow historical museum obtained for Fr. 
Nicetas a valuable document composed by 
Hieromartyr Demetrius of Gdov, the leader of the 
Catacomb Church in the 1930s, in which Arch- 
bishop Demetrius blessed all antisergianist clergy 
to carry out Divine services if for reasons that did 
not depend on them they were unable to find a 
true bishop. Fr. Nicetas made a photocopy of this 
document which remains to this day. 

As his ruling bishop Fr. Nicetas began to 
commemorate the first-hierarch of the Russian 
Church Abroad, Metropolitan Anastasius, and then 
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Metropolitan Philaret. And he wrote a little book 
about Metropolitan Philaret which he distributed 
among the believers. Fr. Nicetas more than once 
tried to contact the Synod of the Russian Church 
Abroad. He sent a letter to Metropolitan Philaret 
and Bishop Leontius of Chile asking to be received 
under the metropolitan’s omophorion. But at that 
time it was very difficult to make contact. 

However, in 1977 Fr. Nicetas succeeded in 
sending his written confession to Metropolitan 
Philaret, and by the beginning of the 1980s an- 
other priest who had links abroad made a written 
request to Archbishop Anthony of Geneva concern- 
ing Fr. Nicetas. And then the Synod accepted this 
recommendation of Fr. Nicetas as a truly Ortho- 
dox pastor. 

Fr, Nicetas never possessed a Soviet passport. 
At first his spiritual children tried to get him regis- 
tered in Kharkov, but the head of the passport sec- 
tion honestly said that if he were registered he would 
be spied on, and it was better for him to live some- 
where in the countryside and become a shepherd 
or bee-keeper in some private household. That is 
what they did. Later, with God’s help, he managed 
somehow to avoid having his documents checked. 

At first, Fr. Nicetas’s spiritual children in 
Kharkov took him to live with them. But he often 
had to move from one flat to another since the 
neighbours denounced him to the police. The fact 
that he was not arrested at that time was a miracle 
of God. Some years later, towards the end of the 
70s, batyushka’s spiritual children succeeded in 
buying a small house for him in a village, where he 
settled. 

The Kharkov community numbered about 
thirty people, but new people gradually came, and 
by the 60s Fr. Nicetas already had a large flock. 
When catacomb priests died the orphaned flock 
would stream to the remaining living priests. Thus 
among Fr. Nicetas’ flock were believers who had 
previously belonged to the flocks of the True Or- 
thodox priests Fathers Andrew, Paul and Alexis. 

When Fr. Andrew died, his flock, who lived in 
Chuvashia, did not know where to find a True 
Orthodox priest. But one believer had a dream in 
which the reposed Fr. Andrew took him by the hand 
and said to him: “Go to him.” 


Fr. Paul was also a very good and zealous priest. 
He was killed in a tragic way, being knocked down 
bya train. None of his spiritual children knew about 
this, and he was taken away to one of the Kharkov 
morgues. And they were about to bury him, since 
three days had already passed. But the Lord ar- 
ranged it that one believing woman, a worker at 
the morgue, saw a little bag with the Holy Gifts 
round Fr, Paul’s neck. She did not let them bury 
him, but said that people were bound to come look- 
ing for him. And sure enough, a few days later the 
servant of God Raya, who was looking for Fr. Paul, 
came to the morgue and recognized him. His grave 
is in Kharkov. 

Fr. Alexis was also a Catacomb Orthodox priest 
living in a village in the Kuban. When he died, his 
spiritual children went to Fr. Nicetas. 

Thus there gathered around Fr. Nicetas a flock 
composed of people from Siberia, Central Asia, 
Chuvashia, Central Russia and other places. Many 
believers were sent to him by Mother Margarita of 
Voronezh. At Pascha up to 100 people from vari- 
ous places would gather at the village where Fr. 
Nicetas lived, but this was only a part of his flock. 
There was no church in that village, so when 
batyushka’s spiritual children arrived and stood all 
together at the bus stop, people were amazed see- 
ing so many women dressed in scarves and long 
dresses. So that bus stop acquired the name: “The 
Saints Stop”. 

Of course, denunciations were made. Follow- 
ing these denunciations inquiries were made from 
the centre, but once again, through the Providence 
of God the local chief was a believer and a decent 
man. And he replied to the centre that he had not 
seen any “religious gatherings” in that village. Even 
the chief's wife crossed herself when she passed the 
little house in which Fr. Nicetas lived. Thus the 
people there were good, the whole village was 
believing. 

Fr. Nicetas was known to Catacomb Christians 
throughout the Soviet Union thanks to his mis- 
sionary activity, for he composed numerous little 
books and pamphlets which were greatly beloved 
by the believers, who thirsted for the word of righ- 
teousness. Batyusha said about the Moscow Patri- 
archate in his booklets that those who had 
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consciously left should not even drop in to the “So- 
viet churches” lest they be deceived again. Con- 
cerning the “patriarchs” of the Moscow Patriarch- 
ate he said sorrowfully that an abyss awaited them, 
because they were like Judas, only Judas had be- 
trayed Christ while they were betraying the believ- 
ing people, especially the children, who were de- 
prived of church education by the atheists, while 
the Moscow Patriarchate dared to bless and sup- 
port such an authority. 

Mother A. went with Fr. Nicetas round the 
parishes. Once they came to Biisk in Siberia, where 
a drunkard hurled himself at batyushka because 
of his beard and long hair. He shouted: “You're a 
priest, you're against Soviet power!” The next 
morning, when he had slept it off, he began to 
beg forgiveness. And this happened constantly. 
Numerous temptations awaited batyushka on the 
road. But he had to go, everywhere believers were 
waiting for him to perform baptisms, marriages 
and funerals. When batyushka arrived at distant 
communities, he did not serve the Liturgy, but 
communed the believers with the Reserved Gifts. 
He often had to hide when neighbours or the 
police interrupted a secret Divine service. Once 
batyushka was going to perform some needs in a 
village with the nun Eustolia with a basket full of 
prosphorae. Suddenly some men appeared, seized 
him on the road and took him to the village so- 
viet. But batyushka prayed for deliverance to St. 
Nicholas the Wonderworker. The president of the 
soviet wanted to write down an affidavit of the 
interrogation, but for some reason not one of his 
pens worked. He got angry and said: “Take the 
sorcerer out of here!” But he did not allow Fr. 
Nicetas and Nun Eustolia to be put on a bus, so 
they left on foot. That was how St. Nicholas saved 
batyushka from yet another imprisonment. 

Batyushka was a fine preacher; he gave sermons 
every Sunday, usually on moral themes. He called 


on his flock to live honestly and decently, without 
doublemindedness and without compromising 
with their consciencese or taking part in the works 
of darkness done by Soviet people. He called on all 
to be true Christians. 

As indicated above, Fr. Nicetas’ wife had aban- 
doned him after his first arrest, fearing that she, too, 
would be arrested. She nourished in their daughter 
a dislike of her priestly father, and she renounced 
him. Some years later, Fr. Nicetas’ spiritual children 
arranged a meeting, and his daughter said to her 
father and his spiritual children: “My Papa is a very 
good man, but he has chosen a way of life which 
means that I cannot be with him. So this meeting 
must be the last one.” At that time she was studying 
in an institute and she was ashamed before her stu- 
dent friends because her father had a beard. Then 
she said openly that she did not believe in God, al- 
though after saying this she blushed from shame. 
Batyushka suffered much because of his daughter's 
unbelief. And once he wrote a whole apologetic work 
for his daughter. He wrote that many famous people 
in the history of mankind had believed in God, and 
produced various examples. This work was brought 
to Fr. Nicetas’s daughter, but when she read it she 
became very angry and said that if her father had 
been there, her mother would have put him in prison 
again. 

On April 20, 1983 there died Ivan Nikiforovich 
Polchaninoy, the reader and founder of Fr. Nicetas’s 
church. 

Fr. Nicetas fell ill three months before his death. 
Every day he communed of the Holy Mysteries of 
Christ. He died on the feast of St. Catherine, No- 
vember 24, 1985 (old style). He was buried by the 
True Orthodox priest Fr. Michael Rozhdestvensky. 


Source: Vospominaniya dukhovnykh chad ob o. 
Nikite, Pravoslavnaya Zhizn, 49, N 7 (571), July, 
1997, pp. 12-18). 


